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1. Introduction

It is just few years ago that the final chord dadlmdl history has been annountethe era of
political tensions was proclaimed to be over. Weenteld that we apparently had found the
universal formula for the future world order andttany further development was expected to
exclusively follow this formula. The political sysh of liberal capitalism, the economic
system of trade market and the social system oWtiltare state have seemed to have spread
worldwide, suppressed all competing alternativew] &nally tamed most of the intrinsic
revolutionary potentials of modernity. However tlie interpretation of some distinguished
scholars is precise, the very recent situatiorhefgost-political worlff where “capitalism is
moralized and legalized”is far from being statically entropic. Indeed, e occupying a
conflicting universe. In this moment, the form dashes which has persisted in the global
arena is a cultural conflict. Accordingly, a pautar factor connected with the cultural
conflicts is the conflict over the right to represeand interpret, the right, up to the recent
post-colonial movement, executed only by the fegemeonic cultures of the West.

The European continent is cross-cut by a significarmber of symbolic delineation
lines. Besides the very obvious level of legalizeation-state frameworks, there are also
regional as well as transnational reservoirs oficsoaltural and political content of
belonging. Concentrating only on the level of traatgnal geopolitical entities, one can
speak about the pluralities of Europe: Old Eurddew Europe, Eastern Europe, Central
Europe, East Central Europe, Nordic Europe, Ibertaurope, Trans-Alpine Europe,
Scandinavian Europe, Baltic Europe, Mediterraneamofie, Southern Europe, Balkan
(South-Eastern Europe), etc. Until today, mosthefse particular European socio-political
entities have been uncontested up to today.

In this thesis, | am concentrating on the speciior a long time perhaps the most

! Francise Fukuyamahe End of History and Last Mah993. First published as the articiéhe End of
History?’, 1989.

2 e.g. Jacques Ranciére, Slavoj Zizek, Vacldolradsky, Samuel Huntington, etc. In terms of tposiitical
world’, the opposition between Huntington and Fukmma seems to be the false one. They both conclyrrent
claimed the death of politics.

3 Slavoj Zizek The Future of Europe
http://www.youtube.com/view_play_list?p=031DE139CEE38&search_query=slavoj+zizek+The+Future+of
+Europe.



resonating - internal European delineation betwEastern and Western EurofeThis topic
illustrates the allegedly unavoidable and temptitgmpdency to exclude (‘to Other’,
‘Veranderuntf) during any identity-building processes (includingcent European
integration). To put it initially briefly and schetically, a mechanism of constructing the
cultural, social and political identity seems tadtion in binary oppositions.

There has been a long period of tangible sociatwllt political and economical
exclusioff and separation of ‘Eastern Europe’. On May 1, 20@&tofficially ended when this
very European delineation disappeared by the decipplitical act of European Union
enlargement. Europe finally expanded to the easenfhgly, ‘Eastern Europe’ as a
geopolitical concept collapsed and the continege®-cultural division slowly begun to
evaporaté However, in 2009 we can witness again the suddenn of a firm category of
‘Eastern Europe’ in parallel with the eruption bétrecent financial crisis. Eastern Europe is
once again considered as one block and the patistdte are treated equally regardless their
economic, social or political situatitin

The elimination of this European cleavage betweéafestern and Eastern Europe’
(since eighteenth century) is of considerable ingrare in relation to the successful project of
European integration. My hypothesis is that the mgnading discourse on ‘Eastern Europe’
could be overcome by a regulative idea of Europeemopolitanism (internal and external).
To my mind, the European cosmopolitanism is an amoé@ which has a potential to
denature and decentre previous European delinelties. There is a heuristic capacity to
ReOrient the relationship between ‘Eastern and @vedturope’ inherent to the discourse on
European cosmopolitanism.

The liberal multicultural model of society is unalib provide worthwhile inspiration
to this recent stage of Europe. In one of the falhg chapters, | assume that the general idea

of multiculturalism is incapable of being a pattéon a transnational cultural integration. If

* In order to avoid the impression of reifying thegions of Europe as essential facts, | refer tmtheinverted
commas.

® See: Heidrun Fries&urope’s Otherness: cosmopolitanism and the constm of cultural unitiesin: Delanty
(ed.), 243-256.

® My understanding of mechanism of exclusion referthe joint work of Martin Kohli and Alison Woodw
They conceptualize the exclusion as “cumulativecess of deprivation, up to the point where socisty
polarized into a majority of insiders and an insiegly walled-off minority of outsiders — les exslwr the
underclass. See: Alison Woodward, Martin Kohiglusion and Exclusion in European Societie4,7.

" The European Union enlargement in 2004, howevemak include all countries of the ‘former Eastern
European region’, but it was interpreted as thel®jin act of acceptance the united Europe framéghmvas
going to be followed by further enlargement of thst Eastern European countries. Thus enlargemasihaw
longer a question of “if” but “when”. Even the East Europeans countries out of the accession debateived
the assurance of the future membership.

8 See chapter: Eastern, Central, Obsolete.



the European integration is seen to be just anathetinuation or even reinforcement of the
multicultural strategies, united Europe would béhimgg more than a transition of the nation-
state rationality of identity-building to the highlevel of socio-political organization and as
such only a reinforcement of the tension between ‘Whest vs. the Rest’. The European
integration would thus lack its legitimacy due e imultiplying of inefficient policies.

Reversely, unlike multiculturalism, cosmopolitanissnnot a matter of coexistence,
but a project of universal and reflexive inclusiaithat is in the centre of cosmopolitan
discourse is its ambition to provide a new form sansitivity towards otherness. This
inclusive sensitivity challenges previous concemialominated by dichotomous ideological
notions. In order to affirmatively establish European idgntas well as to irretrievably
repudiate the hierarchical delineation, “the veryaming of Europe must be re-imagined in a
more cosmopolitan direction”Internal European development has to be basedmoment
of universality that exceeds the pragmatic demandse specific context.

Consequently, dissertation focuses on this padrcabrmative potential of European
cosmopolitanism to overcome European internal simidetween East and West. | want to
guestion whether the implementation of the ide&wfopean cosmopolitanism to the EU’s
cultural and social policy is in principle able &iminate the legacy of the excluding
mechanisms constructed in the age of Enlightennterain overly schematic way: one of the
objectives - the “pressing urgencies” - of the Ream Union is to initiate and encourage
processes of identity-building and solidarity asrbsrders, the form of solidarity which is yet
to be invented. “This invention is our taskeoretical or critical reflection it involves is
indissociable from the practical initiatives we baalready, out of sense of urgency, initiated
and implemented*®

At the dawn of the twenty-first century, we now toychange the world, but maybe it is
rather time to interpret it better. In this momeng still experience a lack of the global
cognitive mapping — a proper diagnosis of the pres@/e still miss some ethical, socio-
cultural and political orientation in the cognitige-ordinations of the world. Therefore, the
normative project of cosmopolitan imagination islegitimate attempt to bring this
interpretation to the scene. In order to overconeeprevious hegemonic divisions of Europe,
the normative interpretation of European cosmoaoigm is needed. Decolonization involves
epistemic decolonization — to emancipate yoursedmf mental slavery - and the

decolonization of imagination.

® Gerard DelantyThe Idea of Post-West Eurose,
10 Jacques Derrid&@)n Cosmopolitanism and Forgiveneds,



It is not accidently that | have chosen the ten&ietween Western and Eastern European
identity as an example. Currently, in the sociasces, many authors have expressed a need
to approach the various social phenomena from &r@i®nal or trans-national perspective
due to a distortion of ‘methodological nationalisnfiMethodological nationalism’ is an
approach that naturalises or rationalises the engst of the nation-state as the primary
concern of social sciences. According to RobereFiseeing the concept of ‘society’ marked
at birth by the coincidence between the rise ofadogy as a discipline and the formation of
nation state as the primary form of modern politmayanization, the new cosmopolitanism
emphasizes the historicity of this analytic framewaoand its inappropriateness for
comprehending social life in an age of globalizati Ulrich Beck writes about the
“obsolescence” of traditional social theories, tHgiombie categories” and he postulates a
liberation from the old “container theory of sogitgf. | am convinced that an analysis of
these rather transnational (some scholars wouldesay civilizational®) concepts could
avoid a misconception stemming from ‘methodologinationalism’ which “imposes the
concept of the nation-state upon all political fatmans which have emerged or survived in
the modern period, including multinational empiregalitarian regimesast and west power
blocks,city states and transnational bodies such asthepgan Union*

The final accord of this paper tries to point obatt a cosmopolitan Europe also
inaugurates the discourse on post-Western Europdl argue that the projects of European
integration and European enlargement have brougtiitahe emergence of a new political
and socio-cultural entity — a post-Western Eurdpe term of post-Western Europe has an
ambition not to refer only to the actual territbrignlargement of the European Union but to
the changed internal as well as external perspectithe question, in a nutshell, is whether a
Europe which is becoming post-Western in thedtigense that it is no longer composed of
Western and Central Europe (plus Greece) will dd®@ome post-Western in a more

interesting sense of multicultural cosmopolitanisth.

The steps | am going to address in this paperrganeed as followed: firstly, | am going

M e.g. Ulrich Beck, Robert Fine, Daniel Chernila;.et

12 Robert FineTaking the ‘Ism’ Out of Cosmopolitanism: An EssajReconstructior454.

13 Ulrich Beck quoted in: Fine, Eosmopolitanismg-7.

14 See: Samuel Huntington or Gerard Delanty for examp

15 Robert FineCosmopolitanism10.

¥william Outhwaite, Europe after the EU enlargemerin: Delanty (ed.), 199. The listing of countries
actually inaccurate since EU has included Maltgpr@y, Romania and Bulgaria. None of them could ipbss
be subsumed to the categories of Western or Cetfiralpe.



to elaborate on the general mechanism of identitidimg by creation of a binary opposition
of processes of inclusion and exclusion. The palgiccase of such a mechanism is a situation
when a dominant strong society significantly cdnites to the identity building of its
external figure. This argument is analyzed in thapter on residual indigenous identity. The
mechanism of identity-building in binary oppositoms unrolled in the example of the
internal European case of orientalising discourBke discourse on ‘Eastern Europe’
embraces a variety of the orientalising symptombe Tollowing chapters discuss its
emergence, character, proximity and differencabledraditional orientalism; its tensions and
incoherencies, elaborations and appropriations. Tagticular appropriation of the
orientalising discourse within the Eastern Europeamtext is the theme of ‘Central Europe’.
The discourse on ‘Central Europe’ is an effectiemtmuation of excluding strategies and
representations applied against the further eadkemopean neighbours. Subsequently, |
argue that a very similar orientalising and exatgdiogic lies behind the concept of liberal
multiculturalism. Multiculturalism does not offernghing else than an international
federation of tolerating cultural communities. inflamentally misses to address the
phenomenon of cross-cultural interpretation. Theltioultural model does not succeed
providing the solution for abandoning the Europeaiitural delineations. The chapters
providing with positive arguments start with thal@ration on the intrinsic fluidity of every
cultural category. It is followed by introducingettosmopolitan discourse, its rational-liberal
basis, its reference to European integration, ishidological distinction to the concept of
transnationalism and problematization of imperiahmotations linked with any project of
universal ambitions. The final chord will be thg@ament that the discourse on cosmopolitan
Europe is a very promising alternative capable wérooming the long-lasting internal

European division between west and east.

2. I as not You: Enlightened Consciousness

“Those who live in a cold climate and in Europe are full of spirit, but
wanting in intelligence and skill; and therefore they keep their
freedom, but have no political organization, and are incapable of
ruling over others. Whereas the natives of Asia are intelligent and
inventive, but they are wanting in spirit; and therefore they are

always in a state of subjection and slavery. But the Hellenic race,



which is situated between them, is likewise intermediate in character,

being high-spirited and also intelligent.”
Aristotle, Politics, 1327b

Let me first focus on the general logic of identiyilding and treatment of the ‘Other’- i.e.
alien, stranger or foreigner. It is almost a mattecourse to state that global order contains
various forms of political, social, economic andandyplic exclusions and inequalitiésEvery
identity-building process, regardless whether iteta on a particular form of political
recognition, resources allocation, social soliganir cultural autonomy, requires the
construction of an ‘Other’. “Cultures are formedaigh binaries because human beings live
in an evaluative universé|t is due to this human axiological environmend amstoppable
penetration of moral codes into all human actigitieat we cannot construct, realize or reflect
upon ourselves without confronting alternativesl|He development and maintenance of
every culture require the existence of anotheredifit and competing alter ego [...] ‘others’
whose actuality is always subject to the continuaterpretation and re-interpretation of their
differences from ‘us’®® Thus, different social units such as nationalestaethnic groups,
economic classes, transnational political fedenatfo or whole civilization&® identify
themselves with narratives which comprise econompeditical, linguistic, ethnic, religious,
as well as territorial and regional accounts. Thesmunts serve as the significant source for
an identity positioning. As Seyla Benhabib convirgty expressed: "We become aware of
who we are by learning to become conversation pestim these narrative§>To become a
conversation partner does not include mere intereféction of a group an individual is
integrated in by birth, decision of family, or bgliberate integration, but it also introduces a
notion of adverse element of the ‘OtférWithin the corpus of classical social theoryisit

7 See Ratna Kapur (2009), Costas Douzingas (2008arya Sen (2002), Robert Fine (2007), Seyla Beibhab
(2006), Ralf Dahrendorf (2008).

'8 | derived my understanding of ‘culture’ from RémBiague. According him, culture is a definite preeti
commonly received for a long time in a social grdage in number and powerful in influence. SeemRé
Brague,ls there such a thing as Eurocentrism?Delanty (ed.), 257-268.

19 Seyla BenhabibThe Claims of Culture: Equality and Diversity iretfslobal Era,7.

2 Edward SaidQrientalism,332.

%L See Hegel's argument criticizing the Kant's cosoiii@n project of perpetual peace, in: Robert Fifeking
the ‘Ism’ out of Cosmopolitanism.

2 My understanding of the concept of civilizationderived from the work of Gerard Delanty. He brgadl
considers civilization not just as cultures or eypss of ideas but as the complex “families of sie$tt See:
Gerard DelantyCivilizational constellations and European modeyniéconsideredn: Delanty (ed.), 45-60.

% Seyla BenhabibThe Claims of Culture: Equality and Diversity iretlobal Era,15.

% There could be a situation when more than onemagiopulation or ethnic group possesses the satheal
traits — the European Union or India but also wrefarred to Pakistan and Bangladesh. For exampudéa bnd
Bangladesh share the author of text of their antheRabindranath Tagore.



Emile Durkheim’s analysis of societal integratiorhigh stressed that every process of
exclusion also serves to reinforce inclusion. Adaag to him, by excluding deviant groups, a
society is stabilizing itsélf. Thus, external figures are inherent in identibfitics within
which programs for recognition (individual as wai communal) draw socio-political units
into the cultural tensions. “No one seemed to ke from the opposition between ‘us’ and
‘them,’ resulting in a sense of reinforced, deepertgardened identity that has not been
particularly edifying.®

There has been an immense number of cultural tesmginterrogations between included
members and foreigners caused by clashes of diffesgmbolic systems) occurring in
history. The particularization of the symbolic aréged inequalities and tensions stemming
from this particularization inspired Immanuel Kaot propose the argument for universal
cosmopolitan point of view. With the concept of mmgolitanism, Kant tried to address the
problems connected with striking evidence that thghts of human beings were
institutionalized only through the prism of natistates and restricted to their preferences.
According to Kant, an image of human beings asdsiraped and filtered through particular
institutions of the nation-state, implies a variety problems as “the lawlessness of
international relations, the perpetual wars thatego relation between European states, the
exclusion and stigmatization of foreigners withiate, and the subjection of colonized people
in the non-European world® The last two problem areas could be summed wpaimfeneral
rubric of the treatment of the ‘Other’. The Frem&volution was the first proclaimed attempt
to address the idea of universal inclusion. Howevhrs attempt failed. The implicit
deficiency of the enlightenment project in termsafniversal validity and reach, as Kant saw
it, could be aptly illustrated by théode Noir In general, slavery was considered a common
metaphor for illegitimate human deprivation, howetke slaves of French colonies were not
automatically granted the right of man during tmerfeh revolution. “The rights of man were
also invoked by slaves themselves — notably, thieluéonaries of Saint Domingue (Haiti)
who under the name of the Black Jacobins declameddm from slavery in 1793, sent a
delegation to Paris to secure the abolition ofetavn the Declaration of the Rights of Man

of 1794, declared a black republic when the Fresiztte re-instated slavery on 1803.”

% See: Alison Woodward, Martin Kohlinclusion and Exclusion in European Societied,7.

% Edward SaidQrientalism,335.

2" Robert FineCosmopolitanism and Human Rights: Radicalism ineb@l Age,11.

2 Gurminder Bhambra quoted in: Robert FiB@smopolitanism and Human Rights: Radicalism in@b&l
Age,12. It is said that when French army reached Htaitrder to suppress the black rebels, they heartes
noise which they considered to be expression dfdréans, monkey-like indigenous people. Howevedyrited
to be Haitians singing ‘La Marseillaise’. They trigo universalize the very same principle which itizéd

10



Although the theoretical program had universal aimbs, the actualization of these ideas
followed the pattern of predominantly national asdlizational scope. Article three of the
declaration notes that the right of sovereigntyobgt to the nation. Every human being is
acquired with rights but it is only a citizen ofyagiven nation who can effectively execute
this particular rights. Thus, the French revolutioes controversially postulated universality
of human rights however only for French and Westdtaropean citizens. The
Enlightenment’s declaration of the ‘Rights of Mas well as the hence current international
system of human rights have gone along the sujigriof ‘civilized’ - the superiority of
Western civilizatiorf® “Human rights do not belong to humans but constwitat humans
are.®™® Human rights were given to people on the basitheir citizenship and nationality.
This particular case suggests that the theme dfigwn is not absent from liberal philosophy.
As Ratna Kapur claimed, no liberal subject is ablesurvive without the existence of the
‘Other’ or without essentializing differenc&sThus, the mechanism of exclusion seems to be
an integral part of liberal identity-building.

Within this general rubric of the ‘Other’, | woultke to analyze on the particular
discourse on ‘Eastern Europe’ which has been pteseoe the age of Enlightenment. The
Enlightenment “cultivated and appropriated to ftsleé notion of civilization, an eighteenth-
century neologisni? By affirming itself as the only civilized world, ¥étern European
proponents of Enlightenment from the beginning ples¢d another Europe against which to
define its own sense of ‘superior civilization’. i8e scholars introduced the concept of
‘civilizational mastery’ in order to analyze thedmnary mechanisms of civilizational
establishment. The concept of ‘civilizational magteefers to the idea that “the very notion
of civilization required a binary relation of selhd other whereby it was the self, the West,
that created the terms of the relation and thuabéshed its mastery over the other, the
Orient.”™?

It is no coincidence that in terms of the Westewlization’s interactions with alternative

cultural blocks, the general opposition can be deetween strategies of inclusion of the

France and caused them to be excluded.

29 See: Ratnha Kapur (2009), Costas Douzinas (20aHef Fine (2007), etc.

%0 Costas Douzinaghe Paradoxes of Human Righsmpeech given in Summer school on Theory for a Globa
Age.

31 Ratna KapurThe Dark Side of Human Rights: A Postcolonial Reifi@, speech given in Summer school on
Theory for a Global Age.

32 Larry Wolff, Inventing Eastern Europd. The appeal on the distinctiveness of the Btdigment in terms of

the distancing from the previous tradition makesHnlightenment the first ‘modern’ civilization.

3 Gerard DelantyCivilizational constellations and European modeymieconsideredn: Delanty (ed.), 45.

11



elements of rationality and exclusion of thoserrdtionality, emotionality, spirituality, eté

As Heidrun Friese pointed out “in this negativeinigbn and via including differences in an -
alleged - homogenous identity, otherness cannotsbativ itself as non intelligible’® The
self-appropriation of exactness and rational reagpirs a problem which deserves further
exemplification. In his book on Egypt, Lord Cromerthe British colonial administrator
initially in India and later on in Egypt — elabagdtthe ‘natural’ anthropological difference
between Europeans and ‘Orientals’ in terms theultges of comprehension:

“The European is a close reasoner; his statements of fact are devoid of any
ambiguity; he is a natural logician [my italics], albeit he may not have studied
logic; he is by nature skeptical and requires proof before he can accept the
truth of any proposition, his trained intelligence works like a piece of
mechanism. The mind of the Oriental, on the other hand, like his picturesque
streets, is eminently wanting in symmetry [my italics]. His reasoning is of the
most slipshod description. [...] They are often incapable of drawing the most
obvious conclusions from any simple premises of which they may admit the
truth. Endeavor to elicit a plain statement of facts from any ordinary
Egyptian. His explanation will generally be lengthy, and wanting in lucidity.
He will probably contradict himself half-a-dozen times before he has

finished his story.”36

The European logician ‘by birth gifted by reflexiveasoning and unambiguous argument
ability’ is opposed to the figure of the inaccura@iental man’. The ridiculous analogy

between profiles of street and ordering of the mm;mémployed in the pedantic delineation
machinery. The binary opposition between these tyyes is surprisingly cohesive and

combined into a fixed puzzle. On the one hand, we witness European exactness,
explicitness, rational reasoning, syllogistic, aunéd-like outcomes, and on the other hand,
Oriental absurdity, contradictions, asymmetry, ihigtto deduction as well as induction, etc.

In general, ‘Orientals’ are lost in the darknesgheir apparent ignorance.

Thus, in the background of self-promoting and sammest overtly self-congratulatory

3 See: Amartya SefThe Argumentative Indian.

% Heidrun FrieseEurope’s Otherness: cosmopolitanism and the consitn of cultural unitiesin: Delanty
(ed.), 245.

% Edward SaidQrientalism,38, my italics.

12



events, the anthropological and psychological gguof orientals, barbarians, inhumans or
subhumansvere created as a negative image, always in cortdke civilized man. These
figures embodied descriptions of primitiveness aimaplicity hence exceeded the category of
being human reserved only to the people of Enligiment.

Employing the reverse perspective, the hypotheticadntal rationality then could
have consisted only of western patterns importednib appropriated by colonized cultures.
At the same time, the other side of this procedserwnot described in a language of
deprivation but the one of positive traits, follavehe direction of considering only
irrationality elements (the items of uncultivatezhsuality) as the essentials of these cultures.
This one dimensional civilization and universatistiotion of understanding civilization left
no space for alternative notions of cultural catien, and tolerated the substantial existence
of only two opposing poles — civilization and baitya As Gurminder Bhambra stated “the
general conceptual understanding of the moderndweds thus premised on the idea of
modernization as a process of the global diffusadbrthe Western civilization and its key
institutions.[...] that is, other societies wereb® studied in terms of the extent to which they
approximated the characteristics of Western Ingalstocieties®’. In such a conceptual
framework, there is hardly space for other cosmek@nd epistemologies coming from
different environments. As will be argued latereevthe self-emancipation of ‘Eastern
Europe’ currently represented rather paradoxical alpsurd consequences in the minds of
‘westerners’. According to Attila Melegh, Hungarynda ‘Eastern Europe’ always had to
struggle with labels such as “pretended capitaljsinbn-real bourgeoisie” or “distorted,
uneven developmen?. Indeed, the concept of Western civilization reedi only one
universal scenario of the geopolitical and symbebktension of ‘Western Europe’ over the
vast eastern territories. It became the only wayhich the ‘Rest’ (Asia or ‘Eastern Europe’)
could avail a positive quality. In this particulaonstellation no civilization encounters,
learnings or borrowings between these civilizatiovere possible. Any Eastern European
attempt of becoming a ‘genuine civilization’ wagstseded. Thus, Hungarian constitution
was deemed as “the dangerous toys (joujoux) ofyaobildren.® In a similar way, the
Encyclopedist Jacourt, (who in the century of theversal political emancipation) wondered,

what would destroy Poland first “the height of slayor the excess of liber} To Jacourt,

37 Gurminder K. Bhambraylultiple Modernities or Global Interconnections: derstanding the global post the
colonial, 61. Bhambra analyses the discourse of sociahtisie of the nineteenth-century.

38 Attila Melegh,On the East -West Slop&0.

39 Charles Marie, marquis de Salaberry quoted innyLfolff, Inventing Eastern Europd4.

“0Louis, chevalier de Jaucourt, in: Larry Wolfiyenting Eastern Europ&85.

13



Poland was itself substantially incapable of hamgllhe legacy of French Revolution. Once
again, as in the case of Black Jacobins, a naeratiwuniversal emancipation could only be
embedded by particular nations.

Thus, the installation an apparent superiority oésférn civilization has been always
accompanied by a collateral processcating an ‘Other’. This process has followed the
patterns of homogenization, uniformity and consisye Similarly, such tendencies served as
the rational elements of mastering the complexftyifamiliar lands into a more coherent
whole. The ‘Alter Ego’ of ‘civilized man’ did noteative from empirical experiences and
personal encounters, rather it was a project okistent philosophical and geo-historical
synthesis which invented the homogenous figure hd tOther’ across the ‘oriental
territories**. Thus, fundamental for Orientalism (the Westemceptions of the Orient) is its
internal consistency, rather than its corresponeevith real territories and populations of the
Orient. “All spatial configurations are expressioos mental maps, a form of symbolic
geography.*? This epistemic violence of unilinear axis of deghent distributes silence and
darkness as a general condition that dominated stweties and cultures. Simultaneously to
a process of ‘grand liberalization’ of the Westevarld, was the process of “sending the

anonymous others back into the darkness from wihief find it hard to escapé®

Previous paragraphs suggested that although theeptual framework of Orientalism is
an adequate instrument for addressing the mechanidncreating and justifying various
forms of exclusions, the discourse however lack$early circumscribed referential reality.
Even Said denied the existence of a real Orientsdy} that words such as ‘Orient’ and
‘Occident’ correspond to no stable reality thatséxias a natural fact. Moreover, all such a
geographical designations are an odd combinaticheoempirical and imaginativé> There
are hardly neutral geographical or cartographicaitpns which could be analyzed. Instead,
we have to accept that all spatial metaphors ogetowa broader semantic field. Thus, the
concept ‘Orient’ demarcates no specific objectieality, or rather, due to its imaginative
component it could possibly appear wherever a notd developed culture includes

particular forms of protectionism and exclusive log@nization.

“1| mean ‘Oriental’ in the terms of the non-Wese tion-Occidental. From this point of view Eastetndpe,
for example, could be considered as oriental, itm&aid’s work, the concept of Orient denotes RBillllands —
Levant and India.

*2Thomas W. GallanEurope and the Mediteraen: A ReassessnienBelanty (ed.), 121.

*3 Jacques Derrid@n Cosmopolitanism and Forgivene8s,

*4 Edward SaidQrientalism,331.
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2.1. Residually Indigenous

[They] cannot represent themselves; they must be
represented. Their representative must appear
simultaneously as their master, as an authority over them,
as unrestricted governmental power that protects them from
the other classes and send them the rain and sunshine from
above.®

Karl Marx, The Eighteenth Brumaire of Louis Bonaparte

Surely, it is an extreme and partly paradoxicalecakan intercultural encounter, when an
external image - which follows the logic of estahling a distinctive ‘Other’ — is then also
accepted as a central part of the others’ inteidttity. This particular moment could be
considered the ultimate case which closes all posgiss of a dialogue with the ‘Other’ in its

irreducible difference. Moreover, it is an intemnsif example of a rhetoric that only speaks
totalities. Johann P. Arnasson pointed out thag ‘Gkitimate triumph of the Western power

*6 |n Baudrillard’s

was the general de-stabilization of non-Westerntucall worlds.
illustration of his theory on simulacrum, he oftefierred to the Tasaday, the Philippino tribe
first extracted from the jungle and then returnedkbto it as ‘museumized’ examples of
indigenous autochthone peofleBesides Baudrillard’s reference to re-installat ae-
invented indigenous people, there is also anotiference. The essentials of the ‘Other’ have
been adopted and intensively articulated in theitipsl of indigenous cultures of a
postcolonial part of the world. “The special chaeaistics of Western approaches to India
have encouraged a disposition to focus particulanlythe religious and spiritual elements in
Indian culture.”® The reason why these elements have been choosenction as a crucial
aspect of current political recognition is thatythresisted these external Western influences.
This is an appalling moment when the consequentc€sientalism were picked to function

in a completely different framework of political fdamentalism. Thus, in the case of

> Karl Marx quoted in: SpivakGan the Subaltern SpeaR®. Spivak refers to this passage of Marx desoripti
of peasant’s situation as highly ironic, writtertle context of the fraudulent representation bgdleon.

¢ Johann P. Arnasso@pntested divergence: rethinking the “rise of thes, in: Delanty (ed.), 85.

*" For the references to the Baudrillard’s exampies, Andrew GibsorRostmodernity, Ethnics and the Novel
8 Amartya SenThe Argumentative Indiai40.
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contemporary India, the Hindutva movenfénseems to work according to an Indian
particularism that stressed its spiritual distmetiess. The unique distinctiveness of India lies,
then in its Hindu heritag®é Consequently, the Hindu nationalists’ picturdnafia is reductive
not just in terms of a plurality of religious faith- which includes Hindus, Muslifts
Christians, Parsees, Jains and Jews - but alsernmstof India’s tradition of science and
argumentative reasoning. “Seeing Indian traditiassoverwhelmingly religious, or deeply
anti-scientific, or exclusively hierarchical, ornidamentally non-skeptical [...] involves
significant oversimplification of India’s past apdesent.®® Thus, the imperialistic, exclusive,
homogenized and reductive mechanism of the intelé&anastering of colonized territories
and populations has been consequently deployeddal fundamentalists (in these former
colonies) in order to distance their national idgrfrom the Western values. However, they
distanced themselves partly from Western representaactually, the very part which the
West appropriated for itself during the period aflightenment. The Hindutva movement
does not differentiate between a notion of religisrfaith and religion as identify The latter

is neglecting the various social and cultural stesuwhich every complexity of identity
includes. As Amartya Sen argues, in India “ourgiel is not our only identity, nor
necessarily the identity to which we attach theatgst importancé”. It is a matter of ironic
controversy that the idea of religious identity tones to execute imperial representation

over one’s own people.

3. L'Europe Orientale

After the excursus to the extreme consequencesrientalising discourse developed by
‘Enlightened Europe’ in its constituting moment, tee continue with an application of this
oriental mechanism within the European continent.

According to Said, “the Orient is not only adjacémtEurope; it is also the place of

Europe's greatest and richest and oldest coloni¢dt$ cultural contestant, and one of its

“9 Hindutva which literally means ‘the quality of Hinism’ see Rama in the light of divinity. Political
representation of Hindutva in Indian parliamerBaratiya Janata Party (BJP).

%0 Equally, Samuel Huntington, in hi€lash of Civilization; placed India firmly in the category of ‘the Hindu
civilization’. Huntington’s civilization delineatiois considered to be roughly reductive, too.

*1 There are more than 140 million Muslims in Indi@is population is larger than in any other couritryhe
world with exceptions of Indonesia and Pakistan.

2 Amartya SenThe Argumentative IndiaB1.

3 As well as Huntington does not.

% Amartya SenThe Argumentative IndiaBg.
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deepest and most recurring images of the Other. fdrratives on these adjacent lands were
consolidated into the concept of Orientalism. Qiaésm served as “a Western style for
dominating, restructuring, and having authority rotree Orient”. Orient was constructed by
the Occident “as its contrasting image, idea, pebty, experience® In fact another
‘Western’ invention - the concept of ‘Eastern Ewgopwas established in the similar manner
as the Orient. The French term for ‘Eastern Eurcpé’Europe Orientale— keeps the

common ground and combines Orient with ‘Easterrogerin the non-transparent mélange.

“For the Europeans, the Other has not been created exclusively in the
colonial context. Representations of the Other have taken as their subject [. . .]
also the populations of different parts of Europe, as well as the Middle

East.”56

For an example of proximity between discourses narfDand ‘Eastern Europe’, we can keep
referring to the work of Edward Said. One of theaurses he quotes — thHgibliotheque
orientale by Barthélemy d’Herbelot, “the standard refereme®k in Europe until the early
nineteenth century” — discusses the histories efMogul, the Tartar, the Turkish together

with the history of the Slavs resided in eastem piEuropean continett

In the following chapters, | analyze the discounseOriental symptoms of ‘Eastern
Europe’ in several steps. Initially, | concentratethe emergence of this discourse. Further, |
use an example of Hungarian ethnic. Consequermiyljustrate this discursive problematic
the chapter discussing the structural differencesvéen oriental discourses on Asia and
‘Eastern Europe’ follows. Finally, 1 end up thiscgen with the chapter on the

anthropological aspects of Oriental Europe.

3.1. ‘Eastern Europe’ as an Invention

Europe has always raised numerous boundaries, imb¢hnal and external. The most

°° Edward SaidQrientalism 1-3.
*5 Robert Miles quoted in: J6zsef BéroGmodness is Elsewhere: The Rule of European Difterd 27.
*" Edward SaidQrientalism,63-64.
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conventional internal division into East and Westai comparatively late invention by the
philosophers of the Enlightenment. These intell@stuvere responsible for the conceptual
reorientation of Europe along an East-West axisnfrthe heretofore dominant division
between North and Southln the Renaissance, the crucial European geogailiiemarcation
line was still drawn between northern barbariard$aof Germanic tribé3 and the cultivated
Italian south. This polarization of Europe perdgisteto the eighteenth-century in a rhetoric
form, since it enabled one to view the North-Saarls as an anachronisit the height of the
Enlightenment, different geopolitical and geo-crdtiperceptions of Europe were determined.
In search for an alternative, the “proper Europé&aegan to gaze from west to east, instead of
south to north. Enlighteners initially set out teesthe lands of the North and ended up
discovering ‘Eastern Europe’.

“Ségur®, would have to recognize the new formulation when he stood on the
battlefield of Poltava in 1787 and contemplated ‘the destiny of north and the
east of Europe’. The Ukraine, after all, was in the same latitudinal range as

France, and the path from Paris to Poltava was due to east.”¢' [158]

The figure predominantly responsible for the comealbreorientation of Europe waoltaire.
The reason why he turned his interests to ‘Eadtemope’ was due to the expansion politics
of the Swedish king, Charles XII. Voltaire was iragpsed by it and wrote a book on Charles’s
military campaign¥. In this book, regardless of the fact that the meastern place he had
visited was Berlif’, Voltaire surveyed the lands and people of ‘EastBurope’, and
articulated their relative backwardness in compariso Western Europe, their relative
resemblance to each other, and their relation @i identity to their own ancient barbarian
ancestors. These relations constituted the philosapfoundation for the eighteenth-century

construction of ‘Eastern Europe’. Thus, when Cleamearched his army to the ,eastern

8 See: Larry Wolffinventing Eastern Europe
%9 The sack of Rome in 1527 by German soldiers ottbly Roman Emperor, Charles V. Italian Renaissance
saw itself battered by the blows of northern badve. Due to the previous sack of Rome by Goth&7iB, it

was seen as continuation and reinforcement of dhiern barbarian perspective

€0 Count Louis-Philippe de Ségur, minister pleniptisey and envoy extraordinaire of Louis XVI in Rigss

® Larry Wolff, Inventing Eastern Européd.58.

%2 \/oltaire, The History of Charles XII, 1731.

% Precisely the same case is mentioned by Said wéfenring to the German Orientalism."There is some
significance in the fact that two most renownedr@aan works on the Orient, Goeth&\estdstlicher Diwaand
Friedrich Schlegel'®Jber die Sprache und Weisheit der Indiegre based respectively on a Rhine journey and
on hours spent in Paris libraries.” Edward S@identalism,19.
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extremity of the Ukraine”, to the eastern extremofythe Europe itself, Voltaire discovered
the Zaporozhian Cossacks, “the strangest people avkoon the earth”, people which
according to Voltaire did not even sexually repregiti This invention of ‘Eastern Europe’
played a crucial part in the general Enlightenngebroad discourse of linear evolutionary
thinking in terms dichotomies, such as “progresseeactionary”, “advanced backward”,
“industrialized-agricultural”, “urban-rural”, “ratinal-irrational”, “historic and non-historic”
and the like. The Enlightenment thus initiated tligparagement of Eastern Europe for the
sake of a purely geographical denotation.

The lands of ‘Eastern Europe’ were generally unf@amio the people of Western
Europe in the eighteenth-century. It is precisdélgnt that western travelers and scholars
turned their distinguished and learned attentiotheoeastern half of the continent. Voltaire,
for example, wrote about the territories of Easteumope aspays perdus’ the lost lands

awaiting discover’y.

“The work of invention lay in the synthetic association of lands, which drew upon

both fact and fiction, to produce the general rubric of Eastern Europe.”¢

From its emergence, the concept of Eastern Eurapees the symbolic meaning of a cultural
region, rather than being primarily a geographisigi@ation. It was a project of consistent
philosophical and geographical synthesis, by aatiagi and intellectually combining the lands
of ‘Eastern Europe’ into a coherent whole, that ters scholars and travelers attempted to
cope with the complexity of these unfamiliar landéhey did not avoid comparative
trivialization, and by posing the puzzlement ofereblances and ignoring the differences, the
Enlightenment thinkers executed intellectual mastever the entire Eastern European
territory. Thus, the label of ‘Eastern Europe’ wamsolidated to be used as a signifier for all
included parts, and different individual parts wasnsformed into a blank spot on the mental
map”.

It was the Enlightenment which “invented Easteundpe as its complementary other

half’, even as “it cultivated and appropriated t&eif the notion of civilization, an eighteenth-

% Voltaire quoted in: Larry Wolfflnventing Eastern Europ@®2.

% Larry Wolff, Inventing Eastern Europd 95-235.

% bid, 356.

67 J6zsef Bérocz, the prominent Hungarian sociolpgiss labeled this tendency ,a reverse synecdoche
exclusion®. Instead of a synecdoche situation wem of something is used to refer to the wholaghthe
general term of ‘Eastern Europe’ was appointecterrto all its elements. J6zsef Bor6Gnodness is
Elsewhere: The Rule of European Different24.
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century neologisn?® The Enlightenment from the beginning, needed atofurope against
which to define its own sense of superior civiliaat Thus, the concept of Eastern Europe has

indeed much more in common with Western Europe thgnRussia.

The invention of Eastern Europe was subtly self-promoting and sometimes overtly
self-congratulatory event in intellectual history, whereby Western Europe also

identified itself and affirmed its own precedence.”®

It was precisely in the second half of eighteentwgnand beginning of nineteenth century,
when the new figure appeared under the gaze ofaeBuropeans. From the horizon of the
vast, still almost unknown, eastern lands, the dmarbarian human being, not totally oriental
and exotic, moreover geographically still Europeapproached the horizon of civilized

world. This image of internal stranger was goindgpécome the ‘Other’ of (not for) Europe, a
mythological inhabitant who does not conform to stendard categories of behavior devised

as normative by and for the civilized world.

“At least since the Enlightenment, there has been a Western European discourse
on lesser-developed, lesser-civilized Eastern Europe that conjured up overlapping

images of the exotic: the Balkans, the East, the Orient.”7

Quite significantly, even during the First World Yahe invasion of German troops to
‘Eastern Europe’ was followed by the orientalizoigcourse. German military campaign was
described in the term of s fight between Teutomid Slavonic civilization. Furthermore, the
interference was drawn that Great Britain and Feana cooperating with Russia —
“Muscovite Barbarism” were betraying the cause ofightenment and progress for which
Germany was contendiffg It was against the civilizational affinity of Wesn nation-state
that Great Britain and France help barbarians ty diee extension of Enlightenment project.
They were considered to betray and oppose theabertf developed civilization.

The relation between ‘Eastern’ and ‘Western Europels characterized as an
antagonistic opposition and has created sufficgnoiund to treat ‘Eastern Europe’ as a

structural variant of Orientalism. Generally, on@ancspeak of a united scale of

% Larry Wolff, Inventing Eastern Europd.

*%1pid, 360.

O Nancy, M., Wingfield Creating the Other: Ethnic Conflicts and Nationatisn Habsburg Central Europd.
" See: John B. Bungays Germany’s Fight is Selfish.
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Eastern/Oriental deviations (or backwardness) ftbm Western standard model. ‘Eastern
Europe’ was acquired oriental character but beiegggaphically much closer to emanating
centre, it qualitatively differs from real Orient.

“Europeans as they traveled beyond Germany into Catholic Poland, Orthodox
Russia, and the still Ottoman Balkan peninsula, felt themselves to have suddenly
entered an alien and archaic world of vast distances, enserfed peasantries, and
brutal petty officials — a world that corresponded all too easily to their received

notions of oriental despotism”72

During the Enlightenment period, ‘Eastern Europeiswnot seen as the entering zone to
exotic lands, eastern territories of Europe did possess the transferring character for
traveling to the Orient. Indeed, was it alreadyetang through the Orient. There was a
crucial fluidity of borders between ‘Eastern Europed Oriental Asia, and crossing the
borders of Prussia or the western part of the HaigslEmpire meant entering the Asian
world”,

In order to support the argument of binary oppositinstead of transitive character
between ‘Eastern’ and ‘Western Europe’, one coutthtion the dominance of the eighteenth-
century 'épistémeés’ based on a classification seérvery item occupies specific place at
the table of related species. This taxonomy lodilt did not contain an evolutionary
tendency, thus, the different species were semhraithout any possibility of continual
transition. ‘Eastern Europe’ occupied a rather usafl place between the light of civilization
and the darkness of barbarism, but it still coubd Ibe comprehended as an element on the
development scale. The opposition between civibpatand barbarity epitomized the
substantial character. Eastern Europe was acqooatused place because it included the
traits of both poles: European location and Asiatanners, not because its strategic position
on the descendant scale. Eastern Europe was “e¢sadea for Europe without any obvious
geographical boundary from Asfa”

Hungary is perhaps the most eligible example supmpthe thesis on the Oriental

2], G. A Pocock, in: Piotr SztompKerom East Europeans to Europeans: Shifting Idesgitind Boundaries in
the New Europell.

3 Recently, the same applies to the unresolvedderaout Euro-Asian character of Russia, Turkeylarakl.

" See: Michel Foucaulfhe Order of Things: An Archaeology of Human Saenc

S Piotr SztompkaFrom East Europeans to Europeans: Shifting Idesgitand Boundaries in the New Eurppe
2004, 11.
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symptoms of ‘Eastern Europe’. ‘Oriental Magyariéinstemmed from the isolation of the
Magyars in mostly Slavic Eastern Europe. Even tlastén European nationalist of the
nineteenth and twentieth-century, following the laging western intellectual machinery,
stressed the incompatibility of the so-called Magwational character with the idea of
Europeannes¥. In the next chapter, | am going to elaborate an dtientalizing discourse

towards Hungarians.

3.2. Idea of Isolation of Hungarians in Europe
Oriental Magyarism

Nowadays in Europe, we can continually experiencargety of stereotypes created even
before the age of modern nation-states. Howevesethpre-national themes, although they
often address the divergent claims, were conselyudeployed in a struggle for political
sovereignty and cultural superiority of major ethrgroup. Tendency to a cultural
homogeneity, clearly delineated segregation of ‘tBther’ and its degradation or total
exclusion out of the humanity, even when permagemsthifting, were a significant
instruments in the processes of cultural, ethnicgbolitical recognition of newly emerged
nation-states.

Currently, it is a generally accepted thesis thaistmof the recent European
population’s ancestors at some point came to Euirgpe Asia. It is partly due to a relatively
later arrival of Hungarian tribes (the ninth-cegjuthat the particular discourse on Oriental
Hungarian origin initiated. At the time of theirri@al, the ethnic groups occupying the
European territory did not recognize or articulttteir Asiatic origin, anymore. Thus, since
these early times Hungary was considered an egicefithe European-Asiatic encountdrs
the age of Enlightenment, the eastern boundaryuoigiry®, the borderline with the Ottoman
Empire, was generally accepted as the delineaiioe lbetween Europe and Asia. The

In the European context, a terrvMidgyar has been used very frequently when describing Hitizug
nationality. Moreover, this is the way Hungariamdled themselves, too. The ‘Hungarian’ is synonyteicn
used in English as well as in several other langsiag

" peter Haslingetiungarians Motifs in the Emergence and the Dealiha Czechoslovak National Narrative
169-182, in: Wingdfield (ed.). For example, accogiia the Czechoslovak president Eduard BeneS§, Magya
national character was incompatible with Europearms as well as with the needs of Slovak population

8 The historical Kingdom of Hungary comprised mudbev territory compare to the recent Hungary.
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Hungarian territory was calletTurquie d’Europe’. Due to the bridge status, Hungary
occupied an uncertain transitional location. Lalfglff argues that when describing Hungary,
the European maps “transposed the ancient landssiaf onto modern maps of Europ&”.
Besides the transposing the geography of the Admtids onto Hungarian territory, there was
another tendency to impose the Asiatic manners hi® Hungarians character. This
anthropological perspective was perhaps even mgnédisant aspect.

There was an idea of incompatibility of the so-®allMagyar cultural tradition and
patterns of behavior with Europeanness presentethanscientific, the political and the
popular accounts, Hungary was confused place because it combinedpEan location with
Asiatic manners. In general, the same personattystas in the case of Oriental people’s
description - irrationality, primitiveness, senstyal emotionality, simplicity, unskilfulness
and laziness - were applied to Hungarians. An amgirHungarian possessédain, hot-
tempered, irascible nature, rush and capricioupéeament®?. Such an image included a
variety of aspects of Enlightenment’s intellectuahstery over unfamiliar territory. The
intellectual synthesis and the homogenous picttienalternative population were produced
in order to oppose it to the self-promoted identity this particular case of the oriental
character of Hungariaff$ it is predominantly the German idenftywhich was self-
celebrated. The quasi-reflexive hegemonic imageth® German included politically
constructive traits and symbols of cultural achmeeat, diligence, industrial undertaking,
orderliness, etc.

Thus, the slope from civilized man to undeveloped primitive barbarian was, in this
particular context, arbitrarily drawn between Gemmand Hungarian ethnic groups.
According to this moral geography, at least sinadyenineteenth-century Germans were

considered to beMusterknaben’of progress and civilization, the role patterns gamitive

9 See: Larry WolfJnventing Eastern Europe.

8 | arry Wolff, Inventing Eastern Europd.85.

81 peter HaslingeHungarians Motifs in the Emergence and the Deatiha Czechoslovak National Narrative,
in: Wingfield, Creating the Other169-182. For example, according to the former Casldvak president
Eduard Benes, the Magyar national character wasnipatible both with European norms on the one Izamt
the needs of the Slovak population on the other.

82 Nancy Wingfield Creating the Other: Ethnic conflict and NationaligmHabsburg Central Europd,44.

8 The striking moment in the discourse on the OgEHungarianism or Asianess of Magyars is its atat&m
and positive evaluation in the internal identityilding process of Hungarians during their natiomadising.
“Hungarian geography textbooks and linguistic stedittributed a positive meaning to the Asianeddaafyars.
The best of Hungarian national character: freedmidg, faithfulness, and courage, derived fromAbmtic
period in their history.” See: Irina PopoRepresenting National Territory, Cartography anctidaalism in
Hungary, 1700 — 1848n Wingfield, 19-38.

8 Primarily Austro-Germans of Habsburg monarchy.
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Hungarian tradition, which, although in Europell $tillowed the Asiatic mannef3 It was in
the name of the same discipline of moral geograghywell as in the curse of a general
conceptual framework of exclusion, wh€&acituss account of the German people was not so
much in their favor. According to him, the Germasupied another pole of civilization axis
than they would have done several centuries |dtacitus described that they performed
human sacrifices, wore wild animal skins, @igherally lack the refinement of cultufeshen

not engaged in warfare, they spent a certain amoltime by hunting, but much more in
idleness, thinking of nothing else but sleeping aating’®® More striking than an
astonishing controversy of one nation occupyindhlmitreme poles inside the discourse on
civilizational development is an obvious systematic conceptual proximity of accounts in
different time&’. Regardless the origin of a hegemonic identity tfoe ethnicity of the
narrators), it includes almost the same charatietrsits of refined culture. On the contrary,
the excluded figure is systematically embeddedtagnant primitive society embracing the
same residual characteristics. Thus, the Germans described as primitive, bellicose, idle,
lazy, irrational, etc, in the records of prominémiperial historian. The same cultural traits
would have been prescribed to the Hungarians destuater, when the Germans or the
Western Enlightenment writers in general, were-apffropriating the imperial concept of

civilization, once again.

3.2.1. Preference of Political Dominion over Civilization Affinity

As was demonstrated above, when compared to the&®er(the Westerners in general), the
characteristic traits of Hungarian people were desd by the lack of the diligence,

warmheartedness, laziness and simplicity*®etcater on, when the Hungarians would have

8 Andras Vari,The Functions of Ethnic Stereotypes in Austria Hndgary in the Early Nineteenth Centuty:
Wingfield (ed.), 46.

8 Tacitus,Germania in: Larry Wolff. Inventing Eastern Europé42.

87 The reference to Tacitus might demonstrate thiat phttern or mechanism of ‘othering’ in fact dowest
depend on the Enlightenment. However, | do notntldiat the mechanism of ‘othering’ was developedhsy
Enlightenment. What | intend to demonstrate is:thatevery account of identity-building tends telude the
mechanism of binary opposition between | and thilé®. Exclusion seems to be integral part of evdgntity
account, b) The discourse on ‘Eastern Europe’ eatking the period of the Enlightenment as a consszpief
the Enlightenment’s appropriation of the notion afkilization. From the general point of view, the
Enlightenment act conservatively while employing thaditional mechanism of ‘othering’ into its owdentity
construction.

8 See, Andréas VariThe Functions of Ethnic Stereotypes in Austria Hndgary in the Early Nineteenth
Century.In: Wingdfield, Creating the Other39 — 55.
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succeeded in the struggle for a political recogniin the Habsburg monarchy (1867) and the
plurality of the ethnic groups in this multicultirampire was more adequately reflected, a
need for more positive representation of Hungariappeared. Due to their gained legal
position equal to the ‘civilized’ Austro-Germans\asll as their hegemonic position towards
the ethnic minorities in Transleithania (the regianthe Austro-Hungarian Empire directly

governed by the Hungarians), the overall image ofhdérian was continually supposed to
change. Thus, as soon as in the last decades aofrtbeenth-century, when compared to the
minorities occupying the same territory, the repneation of Hungarians already included
more positive elements as high spirits, pride, énav straightforwardness, and military

virtued®. “Hungarians are lively, even fiery, bellicosenbo and luxury were dear to them.

They were sincere, trusting, courteous, sharp-wiitteospitable, but not overly keen on

handicrafts.?

Although these representations met the requiremf@ntsnore positive image, they
still continued the discourse on the oriental erigi Hungarians inside the civilized Europe.
The stress was still hold on the irrational and gomal aspects of personality and conduct,
however romanticalf} depicted they were. A rational cultivation, a pivi core of the
Western civilization, continued to be absent amtrggHungarians. Furthermore, the luxury
and the gentlemanhood were the aspects of the t@ri@ttoman image which impressed the
Western travelers to that extent, that they deditedy abandoned their cultural, political and
religious affinities with GreeRé. Thus, even more positive representation of Huagar
tended to be closer rather to the Orientalism tteenhe quasi-reflexive narrative of the
Occident itself. A melioration of the Hungarian&presentation could be understood rather as
an appreciation of the manners and morals of a wiatng group then as an act of inclusion
to the world of Western civilization. There coulgarallel made to the Western appreciation
of the Oriental Ottoman, which obviously contradattthe solidarity with the Occidental
world. Thus, the amelioration of the Hungarian esgntation could be understood as a
thought-provoking circumstance when the preferemes given to the dominion over the

8 See Andras VariThe Functions of Ethnic Stereotypes in Austria &hthgary in the Early Nineteenth
Century.In: Wingfield (ed.), 39 — 55.

% Lucas Joseph Marienburg, in: Andras Vatie Functions of Ethnic Stereotypes in Austria Hodgary in the
Early Nineteenth Century4.

L The role of European Romanticism in the positivaleation of the Hungarian’s representation seentet
very significant.

92 See: Maria Todorovdmagining Balkanschapter 4.

“Encounter between Britons and Greeks on the lohskamds, [...] the British did not construct arneotal
identity for the Greek subjects but instead sawntlas the Irish of the Mediterranean, they congtdithem as
Europe’s less fortunate and only marginally ciétizdistant relatives.” Thomas W. GallaBtrope and the
Mediteraen: A Reassessmadnt,Delanty (ed.), 128.
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civilization affinity.

This argument can be even more compelling if weleyna more profound investigation
in the minority problematic of the Transleitharaaterritory ruled by Hungarians. Particularly
convincing evidence of the preference of rulingnettgroup instead of the solidarity to the
civilization can be found in a case of the minoofytheRomaniangThe Vlachs, the Szatmar
county). This ethnic group, which in the twentiedntury, after the decline of the Austro-
Hungarian Empire, gained independence and crehéedtate of Romania, has been deriving
its alleged origin from the ancient Romans. Howewetenable argument it might be from
contemporary point of view, the fact is that in thighteenth-century, the Enlightenment
writers were familiar with Romanian’s alleged lintf origin®®. However, when the
Romanians (‘the residual Romans’) were comparedh e hegemonic Hungarian, the
Westerner’'s accounts comprised the characterizatmech as: “unstoppable drive to steal,
vengefulness, cruelty, even to close relatives; pretense are his peculiar vices [...];
Naturmenschen, hardened, lazy, wild, sensual, mpravagant, and drunken [...]; laziness,
endurance, vengefulness, superstition without heaftorals [...]; but their women are plump
and especially beautiful®. Due to the lack of any cultural development amel $ervant-like
social condition of their lives, the Romanians, koer significant historical connection with
the Western civilization they were able to propasetre excluded from the idea of Western
civilization and depicted as much backward, priveitiand inferior as far as the distant

(geographically and culturally) populations of thaent.

3.3. Imputed Ambiguity of Eastern Europe

However, Orientalism is a discourse about imputpgogition, the invention of ‘Eastern

Europe’ represents a discourse about an imputedgaity5”>.

“Eastern Europe was located not at the antipode of civilization, not down in the

depths of barbarism, but rather on the developmental scale that measured the

% See: Maria Todoroydmagining Balkans.

% See, Andréas VariThe Functions of Ethnic Stereotypes in Austria Hodgary in the Early Nineteenth
Century.In: Wingfield, (ed.), 39 — 55.

% One of the distinctive traits between discourse©dent and Eastern Europe could be that Orientantrary
to Eastern Europe, used to be location of a griedization. From this perspective, there would pessible to
draw a line between Orientals and Eastern Europpednrmenschen’

26



distance between civilization and barbarism” %

The idea of Eastern Europe never attained the ideéin‘otherness” of the Asiatic Orient,
rather it has fitted to the discourse on contindevelopment scale. ‘Eastern Europe’ has
functioned as the figure of internal other situatedthe edge of civilization, occupying the
symbolic marginal places of Europe. ‘Eastern Europas located in the sideline of
cultivated Europe and signified place of transiteomd transaction between civilization and
barbarity. The bridge is perhaps the apt metaphtri® region. Not only the bridge between
Occident and Orient, Christianity and Isfmbut also the bridge between stages of growth:
semi-developed, semi-colonial, semi-civilized, seméntal were the attributes of ‘Eastern
Europe’. Symptomatically, Balzac in hisComédie humainethen could describe the
dominant ethnic of ‘Eastern Europe’ as follows:€'tBlav people are a link between Europe
and Asia, between civilization and barbarism”. $3amaccount could be found in Rousseau’s
description when Eastern Europeans are “polariaddden French tastes and manners on the
one hand and Tartar inundations and devastationthemther®®. Moreover, the European
and Austrian maps of Hungary in late eighteenthtogncould identified Hungary assemi-
EuropeanCatholic state situated in the transitional zomenflbackwardness to civilization or
vice vers&’. The Enlightenment scholars identified ‘Westerndpe’ as the most cultivated
and developed region, this region emanated theafgwilization to the other territories. The
development categories on the line from civilizatio barbarity were not just set up, but also
put in the hierarchical order. ‘Eastern Europe’ vimgented and then located on the very
lower part of this slope of civilization light.

From the afore mentioned could be understood, tth@atimage of ‘Eastern Europe’
was not stable at all, its representation shiftedh@ scale between the inclusive image of the
undeveloped, uncultivated, and infantile neighlmthe exclusive image of the juxtaposed,

irreconcilable ultimate ‘Other’. The underlying sesing suggests that since the eighteenth-

% Larry Wolff, Inventing Eastern Europd 3.
" The demarcation line between Eastern and WesienopE is by some author, especially the proponzits
Central Europe, traced on the ground of Christiaisidn between Catholic and Protest Western Euxgpsus
Orthodox Eastern Europe, see Jacques Rupnik, inaMadorovalmagining Balkans

Todorova commented that “Orthodoxy, for all thenéy that is evoked among Catholics, was not seen
as a transitory faith to Islam, what was usuallybasized was the unbridgeable boundary betweest@imity
and the Muslim religion.” Maria Todorova, ImaginglBans, 23. From this point of view, Islam and ©dbxy
could not interfere, because they both are inrthierited framework as the poles of binary relatm¥estern
Europe, both are the Western Europe’s complementhsr halves.
% J.J. Rousseau quoted in: Larry Wéifiagining Eastern Europé,99.
% See: Irena Popov&epresenting the National Territory, Cartographylaationalism in Hungary19-38, in:
Wingfield, 2004.
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century on, ‘Eastern Europe’ evaded the competpgesentations of ‘Western Europe’ and
the Orient, lands that the thinkers of Enlightentreuld not locate with the fixed certainty.
According to Wolf, this region functioned as a “sensical disordering and inversion of
eighteenth-century ideas about society, politiesnography, even chivalry and gend&t“If
we concentrate on the later radicalized representathe eighteenth-century travelogues
provide us with descriptions of voyages to Easteunope (mostly to Poland and Hungary)
hyperbolically acclaimed as amterplanetary displacementdescending as if from the
planet®®. Similarly, when entering Hungary “a man seemtke leave of our world'®? This
solipsistic perspective, where only | and my cduostie ideas of the world exist, was just an
ultimate expression of European self-consciendbeasinrivalled source of civilization.
Understanding the West-East relation the progressontinual way, the enlightened
travelers experienced moving to ‘Eastern Europetrageling in time The most common
practice among the scholars, politicians and texrgelvas to compare medieval France with
then contemporary Polan@hus, between Prussia and Poland was establisbeuabe where
the travelers “left the Europe entirely” and “moviedck ten centurie§® Considering the
concept of progress, which means the time with ldgveental aspect, the movement from
past to future is not merely motion but rather atioh from simple to complex, backward to
developed, primitive to cultivated. This notiontiwhe permits to count centuries to determine

development.

3.4. Eastern Europeans as Ancient Barbarians

Discovering ‘Eastern Europe’, Western Europeansndidperform just intellectual mastery
over these lands, but also an anthropological maseteer its inhabitants.
While medieval Europe perceptions of the ‘Easteeopbes’ were often characterised by

bizarre images - the Sciopods, Blemmyae and Antpbagi® — the reference of

19| arry Wolf, Imagining Eastern Europd.8.

191 See the account of Madame Geoffrin analyzed imyL\&/olff, Inventing Eastern Europ@42-260.

192 Edward Brown quoted in: Larry Wolffaventing Eastern Europdl.

193 Count de Ségur quoted in: Larry Wolifiventing Eastern Europd.9.

104 see: John. M. HobsoRevealing the cosmopolitan side of Oriental Europe: eastern origin of European
civilization, in: Delanty (ed.), 107-11®4onopodsare mythological dwarf-like creatures with a seydarge foot
extending from one thick leg centred in the middfeheir body.Blemmyaeare headless creatures who have
eyes and mouths in their belligmthropophagare the man-eaters, cannibals.
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Enlightenment to the populations of ‘Eastern Eurapgstallized in the less fabulous but no
less imaginative context. The intellectual enchrentt with eastern territories faced the
challenge of taming the savage. When the Westemopgean political elites, travelers or
scholars turned their sophisticated interest tcst&a Europe’, they primarily encountered
mingled or scrambled peopl®erhaps, the most illustrative example in thigard is the

description of Wallachian®>

One must in effect regard these peoples as a mélange of Romans and Greeks,
with Dacians, the Getae, the Gepids, the Jazyges, the Sarmatians, the Saxon,
the Goths, the Huns, the Avars, the Slavs, the Pechenegs, the Turks, and all
the Oriental and Septentrional'% barbarians who have successively occupied

the land that the Moldavians and Wallachians inhabit today.'"”

The ethnologists and linguists made a great anaitapt effort to unscramble all this chaos of
languages and ethnics of fluid and hybrid peopleEastern Europeats Even in this
particular field of knowledge, they could not avaiee general prejudice about ambiguity and
semi-character of the Eastern Europeans situateet\sbere between coarse barbarians and
polished Europeans. Todorova pointed thiet mongrel themeepresented in the travelogues of
authors concentrated on the inhabitants of Eagterape®®.

Besides the scrambled character attributed todéetity of Eastern Europeans, there
was another factor indispensable for identifyingastern Europe’, ethnographically. This
factor consisted of identifying the entire ‘Eadieropean’ population with ancient nations of
Scythians and Sarmatians. In the eighteenth-centtitgse ancient barbarians - the
embodiment of cultural otherness for ancient Greekswvere rediscovered by the
Enlightenment writers in the region of ‘Eastern @&@e’. Thus, for example “Poland for
Voltaire was not located on the contemporary maps but idstess identified as a part of
ancient Sarmathid®® and for Casanova“the Poles, though generally polite enough

195 Wallachians or Vlachs have been people occupylirgarea of contemporary Romania, but their diaspori
communities can be found in all Eastern and Ce&wvabpe.

1% The term ‘Septentrional* means ‘of the northisirarely used in English but commonly used in Eken

197 Charles de Peyssonnklistorical and Geographical Observations on the iBaian Peoplequoted in: Larry
Wolff, Inventing Eastern Europ&87.

1% The twentieth-century identity constructions of eGzoslovaks or Serbian-Croats just support this
Enlightenment attitude.

199 See: Maria Todorovamagining Balkans

10 arry Wolff, Inventing Eastern Europ®1.
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nowadays, still keep a good deal of their old rettiney are still Sarmatians or Daciafts”
Similarly Montesquieuvhen contemplating about the trip to ‘Eastern Earcgtated thati
wanted to see Hungary because all the states afpEuwwere once as Hungary is now, and |
wanted to see the manners of our fathéfsdr Atlas Historiqueinforms that“Hungarians
were Scythians, cruel peoples, it is said, whodively by blood.*** As we can see, ancient
Scythians and Sarmatians were the crucial anthogpzzll component of the Enlightenment’s
Eastern European. The projection of ‘Eastern Ewapngeinto an ancient history served as a
literary device for relegating ‘Eastern Europe’ hanpologically to a lower level of
civilization.

None of this, which was analyzed in previous chapts to say that ‘Eastern Europe’
lacks any geographical and political reality ortetdl and moral self-reflection. Rather, | tried
to point to the fact that as other reservoirs dbibging, ‘Eastern Europe’ is also man-made
enterprise where dominating interpretation comemfexternal perspective. Drawing on the
argument of united Eastern/Oriental scale of othesn we can employ Edward Said’s
argument for describing the situation of ‘Easteundpe’. Latest the eighteenth-century, there
emerged a complex subject field on eastern paBuobpean continent “suitable for study in
the academy, for display in the museum, for recansbn in the (colonial) office, for
theoretical illustration in anthropological, biologl, linguistic, racial, and historical theses
about mankind and the universe, for instances oh@mic and sociological theories of
development, revolution, cultural personality, oagl or religious charactét. Since the
eighteenth-century, ‘Eastern Europe’ has been daugime dreams, however not of its own
but in the dreams of the Western civilization. Tisams which combined the realistic and
the imagined components, which functioned to exeluthwanted, which substantially
differentiated and distributed in time and spa@revmuch later on engaged by another
European arbitrary delineated actor — ‘Central paroThe proponents of the socio-cultural
and political concept of ‘Central Europe’ used thientalizing discourse on ‘Eastern Europe’
to delineate themselves from their more easterghbers — namely Russia and the Balkans.

In the next chapters, | analyze this appropriatibthese particular exclusionary strategies.

11 casanova, quoted in: Larry Wolffiventing Eastern Europ@1.

12 Montesquieu quoted in: Larry Wolffaventing Eastern Europ&05.

113 Atlas Historiqueby M. Gueudeville quoted in: Larry Wolffaventing Eastern Europd62.
14 Edward SaidQrientalism 7-8.
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4. Orientalising Central Europe

During the Enlightenment, the countries of ‘Centabktern Europe’ used to be considered as
the setting for the beginning of exotic adventurBstering these lands symbolized the
crossing of “the great barrier of European and #isimanners®™. Thus quite significantly,

Hungary was in Encyclopedia described as “vast landsia and in Europe'*®

Western
borders of Poland, Bohemia, and Hungary represdhtedault line between civilization and
barbarity, and the lands of these countries wereadly considered as the vast territories
inhabited by eastern savad€slt is only in the twentieth-century, when couesriof this
region realized its commonalities and took effortestablish particular discourse on Central

European distinctivenesg,

In order to precisely address the issue of theditglof certain logic of Enlightenment’s
‘othering’ employed by the proponents of Centratdpean distinctiveness, it is worthwhile
to point to a preceding attempt to establish thet@eEuropean solidarity. Let me elaborate

on this particular attempt in the next chapter.

115 John Ledyard meanwhile crossing the borders betWeessia and Poland in 1772, in: Larry Wdlfiyenting
Eastern Europg344.
18 Encyclopedia (1765) quoted in: Larry Wollifiventing Eastern Europd 84.
17 35ee: Larry Wolfjnventing Eastern Europer Maria Todorovalmagining Balkans.
18 Actually, there were two different historical repentations of that region as a Central Eurdpe: Habsburg
Empire and German Mitteleuropa

Czech historiarfrantiSek Palackyroclaimed the idea of the ‘Central Europe’ asghepolitical
entity consisting of the small nations under thetgetion ofHabsburg constitutional monarchy. According to
his believe, the nations under the Habsburg Monastlould be conceived analogically as citizens civi
society and thus, just as citizens should be sddadividual civil rights in a civil society, so ebld nations and
nationalities under the monarchy. The Habsburg Madnashould protect the Central European smalbnati
against the juggernauts — Germany and RussiaHoegte L. Agnew, Czechs, German, Bohemians: Imafies o
the self and other in Bohemia to 1848; or Shinoh@emtral European Discourses from Historical Pectpe.

Mitteleuropa was a German liberal-imperialistic concept devetbpg Friedrich Naumann. The
Central EuropeaiNenschentygupposed to be sensitive to multiculturalism et tiegion. Naumann proposed
the cultural autonomy for all Central Europeanavadiunder the patronage of the Germany.

These two geopolitical constructions, however, bt represent the inclusive reflection of the posi

of the people inhabiting that particular regionBaropean continent. Both these construction wegoged to
them.
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4.1. Parody of Mid-European Union: Lecture in the Cohesion of
Central Europe

There is no doubt that among the most decisive emprences of World War | was an
extensive sociopolitical reorganization of Europeamtinent. The decline of two grand
multiethnic empires - Ottoman Empire and Habsbuandchy — resulted in the emergence
of number of small nation-states. Likewise otheiccessors of Habsburg monarchy,
Czechoslovakia was founded in October, 1918 bytitegting approval of the Allies.
However, during the same time of foundational tt, future Czechoslovak president Tomas
Garigue Masaryk still dwelled in his US exile. Mowver, he was signing the official
documents by ‘President of the Democratic Mid-EeapUnion’ titlé*®. Conventionally it is
thought that the decline of Austro-Hungarian Empwaes directly followed by an emergence
of fragmented national units. Indeed, there wasesite project of Mid-European Union
which attempted to unify twelve ethnic grotfdsamong the potential plans for post-war
geopolitical organization of Euroffe. The ‘Union’ was established in October 3, 1¥and
definitely collapsed less than one month laterhdligh Masaryk was elected the president,
the original author of this Union was the Americatiologist Herbert A. Miller who became
its executive director. From the first moment, #ewere conflicting interpretations
concerning the character of Union, whether it sticatt as a federation or as a mere
cooperation of autonomous agents. This Union aitbeaequately represent interests of its
members during the post-war peace conference. Othe anost progressive moments of this
federation-like pact between different ethnic gmuwhich mostly occupied the territory of
‘Central Europe’ was a possibility to adequately annstructively address an ethnic mélange
issue, since there was practically no territoryt thd not contain a mix of different people.
Thus, the establishment of Mid-European Union wasagmatic multicultural step toward a

self-determining political sovereignty in the téories of extreme ethnic mixture, since one of

19 g5ee attached official invitation for the dinnegreéd by Masaryk.

120Czechoslovaks, Polish, South Slavs, Ukrainiansh&ians, Romanians, Lithuanians, Austrian, Italians
Turkish, Greeks, Albanians, Armenians, and Sionigt$alestine. The argument so far outlined shoos h
utopist endeavor the Union was. There is no dobhbt such integration could not be based on othan th
pragmatic orientations.

121 This paragraph is based on the article of Vadhrehal, Masaryk — the Head of Mid-European
Union, Lidové noviny, Prague, 26.10.2008.

122 The declaration was signed by the pen soakeckiinthbottle used to sign the American Declaratibn
Independence. This is a decisive symbolic legacy.
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the objectives of post-war political organizatiomsvan ethnic majority principle for the

newly emerging states. From this perspective, thé-Bliropean Union seemed to continue

the empire logic of political arrangement.

“If in a mixed area one group makes good a territorial claim and establishes a
nation state, other groups will feel threatened and resentful. For them to be ruled
by one group claiming to rule in its own national territory is worse than to be

governed by an empire which does not base its title to rule on national ground.”'?

1%

Adter these guoiations from Masarvk's mport to Pressdent Wikas, we mav 0nce more fedum 1o (he
impaeriant document free the archivesof Columbia Universiey:

THE DEMOCRATIC MID-EUROPEAN URION
McLachlen Building. 10ih and 4G Streets

W nshington
THE PLAZA
L1k Avenuoe znd $9th street
Mew York
Miss Lillian [¥. Wald Ociober M, 1918
Mew York
Dipar Madam:

The Democratic Mid-European Union composed of '3 af rwelve oy d maie
malivies oof Cermral Evrape ard Avéa Miror, ar eaurmeaated shove, winh cernaia addinoni, regreies the Rarar of
o presemce al @ dinmer af the Fotel Plaza on Wednerday, November &, af 7:20 F.M

W feel thar e Amertean pubdic dn taeneined and vitolly comeemned i the question of assienine
sl Fation t the maifonatilies repretenied i this Umian, For the eomtideratan of thi prohiem g series of
meetings was held las week a1 Independence Mall in Philodelphic. by defepaies officially represeniing these
matanalities in America. The meatures apreed apan @ this conlerence will be presemied for discission on this

ecasiom.

Thie purpaie of the dinmer i 1o make possible @ lerger knowledee of our caise by means of the
mid- Europern natiamalities. Mo timancial aceistomee wil be direcily or indirectly sodieited. The dinner 5 prefaoey
Jo @ mepwireg bv e held a0 Carnegle Hall Friday, Novermber 8 ar 5290 P M. To presenr pallicly ihe aims of owr

Limian b this mesting ol vow are cordially invited.
Yerw truly vours

President
DEMOCRATIC MID-EUROFEAN UNION
Thermas Ciaregue Masarvk

Although, this union lasted just several days (frhr@a documents is clear that even
president Masaryk was skeptical towards the intagraambitions of such an union), due to
the unresolved national tensions between mernfierse can consider it as an inherent
successor of the idea of Habsburg monarchy. Drawimguch an understanding, we cannot
be surprise of the rapid decline. The unificatibi€entral Europe was based on the loyalty of
dominated nations. By the way of conclusion we gamt that the ‘Democratic Mid-
European Union’ did not stand for any serious o overlapping the cultural values of
particular populations living in the territory ofCéntral Europe’. The proper integrating

element was the political pragmatism.

123 Elie Kedourie quoted in: Robert Fir@psmopolitanisnxv.
124 The crucial collapsing moment was the conflictesn the Polish and Ukrainian members over thédeyr

of Lvov.
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4.2. Pissing against the Eastern Wind

Debates over ‘Central Europe’ were not hushed ey dacline of rather symbolic Mid-
European Union and consequent establishment obrredtstates. Indeed, there has been at
least one significant Slovak politician who tooletidea of Central European federation
seriously. Milan HodZa the prominent politician who was CzechoslovaknieriMinister
(1935 — 1938) was also an adherent of the Centradfean federatidf®. With this specific
conviction he had to face the proponents of tharbledelineated nation-state likedvard
Benesthe later president of Czechoslovakia.

The concept of ‘Central Europe’ was reinvented dadeloped during the 1980s by
dissidents and intellectuals from Hungary, Czeahasdtia, and Poland. “The Central
European identity was reinvigorated even more & X880s and became a kind of popular
fashion as a definite resistance against Sovi@izat?® Since then, ‘Central Europe’ as a
space of a common historical memdmgs been no longer merely an issue of nostalgic

admirers of the Habsburg Monarchy or German impstsa

“In the middle of Europe is a space that, because of its transitional and exposed
geographic location and distinct history, is different from the European East and

West.”127

Czeslaw Milosz’sCentral Europe’, “his corner”, is revolving araiithree axes: The North-
South axis, which represents the opposition bub alnthesis between Latin world and
Poland; between ancient poets and poetry produgédstpolish predecessors. The West-East
axis expresses the difference between home angethecapital of the world — Paris, and the
third was the Past-Future a3

125 His arguments are elaborated in his book (origyraliblished in English)The Federation in Central Europe
(1942) recently edited by historian and politicaiestist Pavol Fugal. For more about Milan HodZzr'guments
see an interview with Pavol Fugétip://knihy.sme.sk/clanok.asp?cl=5778&t visited on April 21, 2009.

126 attila Agh, The Politics of Central Europ®.

127 Otto Lothar /Breda LothaMaking the difference or Looping the Common GrqunoWingfield (ed.), 232.
128 5ee: Maria Todorovamagining Balkans101 -106.
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,,Standing one one’s own feet, liberating oneself from the vestiges of unhappy love
for the West is a good thing, provided it doesn’t lead to entrenching oneself in a
morbid nationalism. An East-Central Europe composed of closed national
compartments hostile or indifferent to each other would be against the vital

interests of its nations.”129

From Milosz poetical contemplation is coming up #mabivalent perception of Russia, he
opposes the Russian messianism to the corpus aénveasgeas, and ‘Central Europe’ joins
the ranks of the participants of these westernsidea

The Hungarian historiadend Szicseveloped the three-regional division of Europe.
According to him, “Eastern Europe should be dividetb two sections: East-Central and
South-East Europe® Besides the apparent fragmentation and decompositi ‘Eastern
Europe’, ‘Western Europe’ was still taken as onenbgenous essential block. ,East-Central
Europe became squeezed between those two regimhstdahe dawn of the Modern Times
[...] it no longer knew whether it is still belongedthin the framework of Europa Occidens
or whether it remained outsideit* Sziics ascribed to ‘Central Europe’ the transigiggus,
which since the beginning of the modernity has beenfusing element in the identity-
building of the countries belonging to this regié@entral Europe’ has been stuck between
the two European opposing centers, confused abewgdpropriate belonging.

Milosz’s ambivalent perception of Russia was transkd to the prohibitive certainty
in the work ofMilan Kunderd®. “Kundera’s essay produced a torrent of reactiomslving
around the complete banishment of Russia from Euespan essentialized othé¥"He has
believed in thalistinctiveness of ‘Central EuropeApart from the linguistic kinship among
Slavic languages, neither Czechs not Poles hadhiagyin common with the Russians.
Kundera wished to totally exclude Russia from thegpraf Europe.

Generally, all these authors have tended to repreé€entral Europe’ asultural
identity. They stress that, it is not the politics, buheatculture which must be seen as the

decisive force by which nations constitute theifingtfies. For Milan Kundera ‘Central

129 czeslaw Milosz)ooking for a center: on the poetry of Central Epeporiginally in ‘Crosscurrents’, 1982,
quoted in: Jessie LaboBalkan Revisions to the Myth of Central Eurppg.

130 Jen6 SziicsThe Three Historic Regions of Eurgpkcta Historica Scientiarum Hungaricae, vol. 294§2
1983. For the reference see: Maria Todordvegining Balkans

131 Jené Sziics in: Maria Todorouayagining Balkans142.

132 Milan Kundera The Tragedy of Central Europslew York, 1984.

133 Maria Todorovajmagining Balkans145.
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Europe’ is a "culture or faté* for Czeslaw MilosZan act of faith, a project, let us say,
even an utopid®®, and forGyorgy Konrad "to be a Central European, it is an attitude, a
Weltanschauung, an aesthetic sensibility for thepizated, multi-linguistic view**®. The
cultural and ethnic diversity has often been téa@® a common, unifying feature of ‘Central
Europe, as its unique value. “It is a melting pbtcoltures, peoples and cuisines, uniting

these small countries into a bigger urit’”

4.3. Central Europe Asymmetrically Central

Before examining the inherent tensions hidden sdite idea of ‘Central Europe’, let me
illustrate this problem by recent example. In Fabyu2009, the then Czech Minister of
Foreign Affairs -Karel Schwarzenberg visited Moscow in order to communicate with his
Russian colleagueSergei Lavrov the agenda of an installation of the US radaeb@ent in
the Czech Republic (and Polafitf) Although the Czech Republic is universally redegd
as an autonomous state which can legally govermimwits territory, the installation of radar
has brought the broader interests into a play. Rhesian government considers the US
military basement situated in the strategic proinio its border as a significant threat.
Despite the official argument that radar is supposgrotect the countries of NATO against
the danger coming from the Near East, Russian septatives interprets it as the military
expansion of USA towards its own borders. Moreoiteg considered that the foreign (still
antagonistic) power entered their sphere of infbeenThus, besides the debates on the
importance of military defensive shelter and thesiloilities of more peaceful interrogations,
the topic on the geopolitical organization of castit leaked out.

Sergei Lavrov argued that ‘Easter Europe’ is theittey of Russian “privileged
interests” and any foreign military maneuvers vk considered to be a provocation.

Swarzenberg replied to this appeal by surprisiregliress that the Czech Republic is not

134 Milan Kundera,The Tragedy of Central Europ@5.

135 Czeslaw MiloszThe Witness of Poetry6.

136 Gyérgy Konrad,Der Traum von Mitteleuropaguoted in: Taku Shinohar&entral European Discourses
from Historical Perspectivel 2.

137 attila Agh, The Politics of Central Européd.

138 My references to this event comes from its coverhyg the Czech and Slovak online media portals:
http://www.idnes.cz/http://www.novinky.cz/ http://aktualne.centrum.cztttp://www.sme.sk/
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located in Eastern but in Central Europe. The iaijpiontext of this debate is transparent.
‘Eastern Europé® is a geopolitical concept where Russian still, &eer subliminal,
executes its dominion. On contrary, ‘Central Eutapeby self-definition, area beyond the
sphere of their influence. It is a shared lanchefd¢ountries which, after the half century-long
episode of Russian despotic hegemony, returnetidacourse of democratic, autonomous
and self-constitutive processes.

Thus, this implicit geopolitical project of self-@tioning, called ‘Central Europe’,
seemed to consolidate as an intellectual and allalternative to the bipolar constellation
later represented by the post-Yalta division ofdper between Soviet dominion of ‘Eastern
Europe’ and the capitalistic ‘Western Europe’. Acting to Attila Agh, “Central Europe’
was continually in turns exposed to these two dsga invasions. “Historically, these waves
of Europeanization-Westernization have been inpdea by the periods of ‘Easternization’,
the last case of which was the period of Sovidtzat**® Put it more precisely, the concept
of ‘Central Europe' was both a penetrative refudathis reductive division as well as a
symbolic resistance against Communist takeover.sThhe idea of ‘Central Europe’
represents not just the mobilizing appeal for irdefence of nation-states but also the
struggle for civilization affinity™*.

This cultural and discourse rebellion postulatesl fimdamental difference between
multiculturalism of ‘Central Europ&? and the totalitarian universalism of the Soviet

Union™*3, which belittled the cultural plentitude and métuof that particular region.

"Central Europe longed to be a condensed version of Europe itself in all its cultural

139 However, Lavrov defended his statement by pointinthe UN structures where the Czech Republicels w
as Poland are considered to be Eastern Europe.

140 attila Agh, The Politics of Central Européd.

141 perhaps, this is a moment where the experienGenfral European countries could be fruitful foe tecent
EU candidate countries as Turkey or Israel, whighstruggling for a recognition of their Europeaidnging.

192 The multicultural essence of ‘Central Europe’ aher paradoxical. Even Milan Kundera, the obstinat
adherent of the multicultural character of ‘Centalrope’, acknowledged that core of multicultwsalilied in
the presence of Jews: "the Jews in the twentiathucg were the principal cosmopolitan, integrateigment in
Central Europe: they were its intellectual cemantpndensed version of its spirit, creators osiisitual unity
[...] in their destiny the fate of Central Europeems to be concentrated, reflected, and to havedfadts
symbolic image." Milan Kunderalhe Tragedy of Central Europ&5. With the loss of Jewish people and
culture, Kundera believed that the “intellectuainemt” and unity had been missing from the concé@emtral
Europe. Considering the history of Jews in ‘CenEatope’, Taku's comment on Kundera statement tisera
cynical: “If it is true that this region had beeullfof colorful cultural, religious and linguistidiversity, it
destroyed itself and became monotonous and thedfgallralism has never been realised.” Taku Shanah
Central European Discourses from Historical Perspeg 39.

143 The representation of Russian (Muscovite) politicalture as essentially totalitarian, authoritatiand
paternalistic can be connected to the Weber's cheniatic description of oriental politics as “Ontal
Patrimonialism”. Here again, the discourses or@rand ‘Eastern Europe’ shows apparent proximity.
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variety, a small arch-European Europe, a reduced model of Europe made up of
nations conceived according to one rule: the greatest variety within the smallest

space."4#

Indeed, it was a general project of recomposindgafopean geopolitical framework and
rearranging its mental mapping. This explicit aperof detachment and self-positioning of
‘Central Europe’ did not primarily react againsetiCold War arrangement, but, more
profoundly, it dealt with the Enlightenment’s intem of Eastern Europe as a consequence
of civilization-barbarism division. The argument$ the proponents of the concept of
‘Central Europe’ belonged to this general discowfsé/estern civilization.

All proponents have been internally convinced ttaintries of the ‘Central Europe’
fundamentally participated on the Western civiliazat and the post-war geopolitical
arrangement imprisoned them in the framework dlitarian cultural bastardization. Central
European countries shared a common Western cultbeakground of democratic
civilization, in contrast to Russian totalitariandaauthoritative despotism. Fé&tundera
‘Central Europe’ is essentially the "kidnapped,ptiised West*®. ‘Central Europe was
forced into the alien category of East. Stron@mation towards the West has been one of
the most remarkable characteristics of Central fema discourse of 19808 Still
nowadays, in this particular geographical part ofdpean continent, the ‘East’ signifies an
offensive term. There has been an inclination tdeamitating the Western attitude which

allegedly integrated ‘Central Europe’.

“The West” as a positive moral entity so deeply penetrates Hungarian intellectual
history that even the title of the most important literary journal of the twentieth

century — published from 1908 to 1941 —was called Nyugat (West).”1#

According to the adherents of the idea of ‘Cerfaope’, the demarcation line between east
and west was also the line between true and unimuee and false discourses symbolically

divided Europe into opposing blocks. The discowkgastern Europe has been seen as the

144 Milan Kundera,The Tragedy of Central Europ@3.

145 |bid, 34. One of the significant traits of theaukers of ‘Central Europe’ was that they were ost Russians,
but also Communist. Interesting investigation tieenld be, to analyze the way how could be oriergdlithe
figure of Communists, especially the Central Eusspeommunist.

146 The orientation to the West was neither a parthef idea of Habsburg Central Europe nor Naumann’s
Mitteleurope.

147 J6zsef BoroczGoodness is Elsewhere: The Rule of European Difterd 18.
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web of small, subtle lies which deterred ordinaepple from “living in truth®*®. One could
not be surprise that the Enlightenment's categooédrue and untrue penetrated the
geopolitical settings of 1980s exactly at the sdaudt line designed in eighteenth-century.
Following the table of binary opposition in the Eghtenment, there were different crucial
categories, simultaneously combining the moral geabolitical discourse, employed in the
symbolic parcelization of twentieth-century Eurbie

Central Europe’ was asymmetrically central, it dasperately longed for the West.
lts cultural location has been situated in ,the taesitric core-periphery structuré®. The
geographic center of the European continent reptesather a radiated peripheral territory,
enlightened by the western manners and values. @&hwiguity, mélange, and
indeterminateness penetrated the central Europsgionr from both, internal and external

side of the ideological elaboration.

“The inclination to attribute to the Central Europe past what you hope will
characterize the Central Europe future, the confusion of what should be with what
was — is rather typical of the new Central Europeanism. We are to understand that
what was truly ‘Central European” was always Western, rational, humanistic,
democratic, skeptical, and tolerant. The rest was ‘East European’, Russian, or
possibly German. Central Europe takes all the ‘Dichter und Denker’, Eastern

Europe is left with the ‘Richter und Henken’.”15!

Thus, the heritage of ‘Central Europe’ is to certaktent arbitrary and one could simply
declare that ‘Central Europe’ is another imaginagnstruction of symbolic exclusion,
lacking the cultural and historical unity as wedl geopolitical reality. Gyorgy Konrad, one of

the prominent adherents of the central Europeaa ldéer soberly observed that:

“Compared to the geopolitical reality of Eastern Europe and Western Europe,
Central Europe exists today only as a cultural-political anti-hypothesis (eine

kulturpolitische Antihypothese).”152

148 See: VAclav HavelThe Power of the Powerless: citizen against theestaCentral Eastern Europe

199 5ee: J6zsef Boroc@oodness is Elsewhere: The Rule of European Diftere

10 j6zsef Boroczazoodness is Elsewhere: The Rule of European Difterd 29.

51 Timothy Garton AshDoes Central Europe ExistP94-195.

132 Gysrgy Konrad quoted in: Attila MelegRrom Reality to Twilight Zones: Transition of Disgees and the
Collapse of State Socialisrh75.
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Without fixed borders, with just hypothetic cultyrhistoric and ideological commonalities,
the narrative of ‘Central Europe’ has representedcontinuation of the hegemonic west-east
relation and followed the self-evident western nnstion on the descending slope of the
economical, political, moral, and cultural worttdaess of ‘Eastern Europe’. Due to this
perspective, Timothy Garton Ash argued, that “CdntEuropean ideas of the 1980's
contained an almost mystical historicisti” Once again, the intellectual construction
mastering this region has been encountered withng@uble ambiguities. There have been
substantial difficulties of describing ‘Central Bpe’ positively. In 1984, Kundera
proclaimed: Central Europe was ,situated geograglyien the center, culturally in the West
and politically in the East®. Instead, Central Europe has been mostly defiradipely as
something that has been always moving between &abtWest, cut by and stuck in the
political and symbolic juxtaposition.

Following the Enlightenment's categorical table lmhary attributes, the Central
European ‘unhistoricalness’ has been found betwibenWestern historical dynamic of
cultural progress and the Eastern non-histori@icstThus, Central Europeans imprisoned in
the eastern block faced two choices: either mabiliemselves towards the West and prove
the civilization affinity (that would mean exiley avait silently in a totalitarian depreciation
for the western emancipating mission. The mobilarator emancipation in terms of
postulating the inherent manners and values oC#dral European region has been scarcely
proclaimed. When the crucial enemy of Communism &liasinated, the narration on Central
Europe vanished, too.

The thesis on the negative definition of ‘Centrat@e’ can be also illustrated by the
events which took place in the first years of taeosid millennia when the USA government
launched the war against the global terrorism. &ingly, it mobilizes the awareness of
Central European identity, too. There has beenndplthe Czech Republic and Hungary
among the European states who on January 30, 2008dsthe ‘letter of the eight’, that is
who supported the US invasion to Itat Despite the serious criticism, mostly from France
and Germany, the threats and accusations of disyayathe idea of Europe from the side of
the Western European countries, Central Europeanties considered themselves and act as

the most privileged partners of the USA. Once agdie awareness of belonging was raised

153 Timothy Garton AshDoes Central Europe ExistP95.
14 Milan KunderaThe Tragedy of Central Europ@6.
155 gee: Chris Rumfordntroduction in: Rumford, (ed.), 10 — 12.
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in the time of danger - not just the one of intéoral terrorism but also the danger of
paternal approach from the side of the ‘Old EurdpeBy the way of conclusion we can
point that this partnership between unilaterali§iAUand chimerical ‘Central Europe’ lasted
just a short time.

A paradoxic consequence of the world of free-flegitand shifting identities is that
this part of Europe, which the rich heritage of coumist experiments, now considers itself to

157

be more liberal than the welfare regimes of ‘Westeurope™'. What could this strategy of

preferring the extreme poles say about the culideadtity?

4.4. Chain Reaction of Eastern Inferiority

Considering these crucial difficulties, one canml#at the ‘Central Europe’ is controversial
idea or a mythical “program for intellectual®® captured in the centre of the discourse of

west-east civilization slope and continuing therat@re of superiority of ‘Western Europe’.

“Central Europe is not solely a geographic notion but rather an idea linked with
the myths of western civilization and shaped by the encounters with the Balkans

as its Oriental Others.” 159

In the context of ‘Eastern Europe’, the peculiaofiid pattern is applidd’. Besides the
participation in the western storytelling, it alappropriates the excluding rhetoric towards

Russia and Balkah¥®, or more generally towards the all eastern neiggifo The more

156 this suggestion is correct, we should expeat the Central European identity will continualiyks its
justification due to the change of US foreign ppliepresented by President Obama. From this p&ticu
position, Obama might not be apprehended by ‘Bagteropeans’ due to the fact that his presidency is
challenging the very notion of its privileged pantship (Obama = Obava — fear, worry, trouble).

3" However, from a short-term perspective the suliisidiberalism is not a controversy. It is a copsence of
the radical (laboratory) transition models (‘Wagiton Consensus’) applied in the Post-Communist &@ms
The experiments of laissez-faire not only decimakedpopulation of Eastern European states ecordignibut
it also provided them with the imported argumemtsdarticular reflection on their identities. “Tansuit and
overtake”, a slogan of Vaclav Klaus seems to caunthis particular model of internal European depetent,
too.

18 Maria Todorovalmagining Balkans156.

159 Otto Lothar, Breda LothaMaking the difference or Looping the Common GrqunoWingfield (ed.), 232.
10T his pattern of ongoing eastern inferiority waseatty articulated by Jend Sziics in his division a$tErn
Europe.

'®IThe excluding mechanism towards Balkans could be iaterpreted and justified on the basis of ttstohical
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country is geographically western country, the iegrifaster and better development,
cultivation and recovery from the Sovietization g@sses. The religious denomination has
sometimes served as the basis for these inferiokityns® because the first acknowledged
wave of Westernization was through the religion, ®@ more eastern and more southern
country the more being placed at the bottom ofintra-European hierarchy. This ideological
escape from the East leads to the deliberate igneraf other Eastern European countries.
Each country, geopolitically belonging to the forneastern political bloc, has considered its
own eastern or southeaster borders as the faaltofireconomical development and cultural

and political cultivation.

“From the Austrian perspective this [cultural] border lies in the Karavanke
Mountains, on the top of the southernmost Alpine peak on the border with
Slovenia, separating the Oriental Slavic world from the civilized European
Germanic world. In the Slovene imagination, the border separating civilization
from barbarians lies south of Slovenia on the Kolpa, the river separating Slovenia
(Central Europe) from Croatia (the Balkans). Croats place the edge of civilization
on the border between Croatia (Central Europe) and Serbia (the Balkans). And the
Serbs understand themselves as the last defense of European civilization against
underdeveloped Islam personified most recently by either the Bosnian Muslims or

the Kosovar Albanians.”164

This continual process of attributing the inferipnn the framework of ‘Eastern Europe’, and
especially in the region of ‘South-Eastern Europeis been academically conceptualized as
the “Nesting Orientalisnis which is the process of gradual “easternizatiant that was one

of the most important factors of the disintegratwdithe former Yugoslavia.

“As a political entity, the former Yugoslavia encompassed traditional dichotomies
such as east/west and their nesting variants (Europe/Asia, Europe/Balkans,
Christian/Muslim) largely neutralizing their usual valorization. With the

destruction of this neutralizing framework, the revalorization of these categories,

reference. Some could argue that although Centnadfgan countries were the part of Habsburg Mowartie
Balkan countries belonged to the Ottoman Empire.

162 5ee: Maria Todorova, Imagining Balkans, chapteikBns and the Myth of Central Europe’.

163 attila Agh, The Politics of Central Europer Jacques Rupnik, in: Todorouajagining Balkans

184 Otto Lothar, Breda LothaMaking the difference or Looping the Common GrqundWingfield (ed.), 235-
36.
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now oppositions rather than simply differences has resulted in the destruction of

the living communities that had transcended them.”16>

Although inherently polemical, the consequenceSaith-East European wars in 1990s could
be connected to the occidental gaze. As the maftdact, the particular mechanism of
creating European internal ‘Other’ was developed amployed by the Enlightenment, the
period of European history that has been consideyeashany recent Europeans as the crucial
part of currently emerging European identity. Itswexactly the creation of internal other and
the recomposing the mental mapping of the regiuwat, the inhabitants of declining Yugoslavia

eagerly appropriated.

4.5. East, Central, Obsolete

Nowadays, within a framework of the European Unidimere are voices for complete
abandonment of geopolitical terms of ‘Eastern amht@l Europe’. According tdlojmir
Hampl - the vice-governor of Czech State BatkNB) a denotation of the countries as
‘Central and Eastern Europe’ is continually lositggground. “Nowadays, it is a proper time
for media to realize that the designations Cergral Eastern Europe perhaps could mean an
apt geographical term, but in economic terms - wegvoof the monetary sector and the
macroeconomic stability - it lost its meaning ldimge ago.*®®

Similarly, Jacques Rupnik the outstanding French political scientist ane €zech
emigree in France — proclaimed that the Czech Ripigh neither eastern nor central but
simply Europe®’ The new EU members from the post-communist coestecame part of
Europe without any adjective. Although these twocpamations might seem to be almost
identical, indeed, they follow a different logic afgumentation. By the previous statement
(originally published in the Financial Time$jampl attempted to react against the very

contemporary inclination of ‘Old Europe’ to re-ewkhe distinctive features and substantial

185 Baki¢-Hayden, M Nesting Orientalisms: The Case of Former Yugoslavia

186 SME (the Slovak online newspaper) 26/2/208%w.sme.sk From a completely different perspective, the
World Bank —in the report ‘From DissintegrationReintegration (Harry Broadman) — warn that EasEsrope
could bifurcate into two groups of countries, trevimembers of EU orientating to the West and thesdeft
behind in the integration processes, which hawattdo cooperate with Russia. The very existencEastern
Europe would thus be seriously challenged. See: 3MER2009. Last visited on July 13, 2009.

57 |DNES (the Czech online newspapevyw.idnes.cz 24/09/2008. Last visited on July 13, 2009.
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difference of ‘Eastern Europe’. With a burst of trexent financial crisis, the abysses re-
emerged along the former ‘Iron Curtain’ line. NeitiNew Europe’ nor ‘Central Europe’ are
the terms used in a situation of the contemporbolya crisis. It is evoked as if a phenomenon
of solid entity of ‘Eastern Europe’ re-appearedhvitthe European Union once again.

Moreover, being hysterically separated from the Mfespart, ‘Eastern Europe’ is
repeatedly considered as homogenized and unifowwukblUnsurprisingly then, it is this
tendency to see all the post-communist countriemagroup which provoked the Czech vice-
president to react. There are two particular coesit Hungary and Latvia — especially
damaged by an explosion of mortgages which scdredMestern investors and brokers and
subsequently revoked the generalization of ‘Eadtenmope’ to appear. Hampl did not hesitate
to make sure that Western countries will not lodktlee Czech Republic in the same
perspective: “the householders in the Czech Reputddi not have the debts in foreign
currencies*®® This is apparently understood as the deeper mgasehind his claim of the
corrosion of the Eastern and Central Europe coscept

Another example supporting the outlined argumerthéscircumstance of the pre-EU
summit of the Central European countries — the §fes@ group organized on March 20, 2009.
This preliminary ‘mini-summit’ was formally calledy the Czech Republic, the recent EU
presidency country, in order to formulate a coamtkd strategy of ‘Central Europe’ for
receiving the EU subsidies. Due to dramatic impcthe financial crisis on Hungary (and
‘Baltic states’) it is at hand to interpret this etieg as the volition to form the Central
European solidarity block within the EU structdfésHowever, the outcomes of this meeting
turned to be of surprisingly reverse character. @ddtmno agreement was reached. It was
exactly the Czech Republic representatives whol@iraed no need of special support for their
economy. Similarly, the two countries of Eurozoné&levenia and Slovakia — also showed
little concerns about the Central European soligaApparently, in order to benefit from the
various economic and political interactions witle tftates of ‘Old Europe’, the nation-states
which allegedly form the Central European regiopliekely showed no specific proximity
and solidarity beyond the loyalty to the integraEedope. Drawing on such an understanding
we can conclude that the EU enlargement in 2004dtroto the light an elusive and instable

character of the enthusiasm for Central Europeantity.

188 SME 26/2/2009. Last visited on July 13, 2009.
189 Although it could as well be seen as a tricky ayesf Hungary to propose a general need of new reesnb
for financial subsidies, instead of acting as dipalar member state in need.
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5. Cosmopolitan Europe

It might be worthwhile to dwell a little longer cerguments revolving around the
debates on ‘Central Europe’. Analytically, thereaigswo-sided general outcome of these
observations. First, let me start with a positiedirdtion. It is apparent that an inclination to
‘Western Europe’ is not sufficient source for treeis-cultural and political cooperation of
Central European countries. There is always a plistel moment at stage when a particular
Central European state tends to dislocate fromatghbors in order to proclaim being more
western. On the other hand, a negative definitrabraces the idea that the Central European
solidarity seems to be adequately established whign used in order to separate ‘Central
Europe’ from more eastern states. Thus, the sdljdaound among Central European states
exist only when engaged in an excluding discouksehe further chapter, | invite you to
follow this theme in the theoretical elaborationextluding mechanisms inherent to the idea

of multiculturalism.

5.1. Multiculturalism — An Apartheid Arcadia

“Perhaps, people tend to prefer the societies of equals
without any foreigners, perhaps they just like entropy.”

Ralf Dahrendorf, The New Beginning of History, From Fall

of the Wall to the War in Iraq, 46.

By deconstructing the connection between the qunokthe binary oppositions of cultures
and its referential reality, we can criticize tledency to substantiate the unambiguously
delineated alternatives.

Such a sedimentary tendency expresses ratherhmigat to some form of
fundamentalism then to an academic integrity. H@wemy argument here is not to advocate

a populist postmodern mélange, where “the freedamtimually degenerates to the
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existencialists’ nightmare, where everything isgiole but nothing can be done anymdf&”
either. Let me initially state that | am completelyare of the fact that even when we keep a
position of the substantial fluidity and interadiyvof cultures (which can stem from the
genealogy of nation-state or Western civilizati@nitage in generdf)), the issue of constant
negotiations of delineation between ‘we’ and théh®’ persists.

A conservative fear that blending cultures wouldtd®y their particular authenticities
and bring a social disorder, presupposes a notfoculbures as homogenized and clearly
delineated wholes, which basically copies the bdirtes of nation-states. The conservatives
proposing a political status quo in this global beve realized that in modernity a cultural
homogeneity’? represents a core of any autonomy claims. Howetee is indeed a
paradoxical consequence of such an argument. Welain that if we anticipate any cultural
homogeneity for the autonomy of political body,tla¢ same time we restrict an individual
autonomy of free choice. “The homogenous natidressbcieties lacking any ethnic, religious
or cultural differences, are not homes of autonmnidividuals but houses of soufs®
These souls of pre-arranged identities might woell Yor nations but lack capacities for an
individual and cultural cultivation. Accordingly, #mpting question rises then, how can
liberal state emerge from an aggregation of culutreomogenous groups? To my mind, the
multicultural entropy cannot guarantee morally ifiesd recipe for treating the ‘Other’ — i.e.
foreigner, alien, migrant, ‘the mad and the bad¢. é-urthermore, the presupposition of
segmented cultures constitutes not only the coatigevargument, which aims to support and
protect various ways of territorial and languagsdahnotions of nationalism, it could also be
found behind the contemporary idea of multicultisral The idea of multiculturalism was
originally initiated as a “policy for management tife ethnic diversity within a nation
state.>’* Nevertheless, the multicultural policy towardsetsity embodied within a nation-
state very soon turned to the shared convictiamfafled political initiative.

Multiculturalism based on a strategy of presertimg ultimate multiplicity of cultures
not just integrates a tendency to substantiate differences but it also justifies the

0 Ralf DahrendorfThe New Beginning of History/ From the Fall of the Wall the War in Irag 60, (my
translation from Czechhe phenomenon of ‘choice inhibition’ when the iridual is principally free to choose,
but cannot in practicexercise the choice, is particular issue of glaadiion.

"1 See: Gerard Delanty (edBurope and Asia Beyond East and W2806 or Gurminder K. Bhambrisultiple
Modernities or Global Interconnections: understamglthe global post the colonje2007.

172 For example: the promotion of a single nationablzage, the codification of national history, tloepus of
classical literature, etc.

173 Ralf DahrendorfNew Beginning of History/From the Fall of the Walithe War in Irag39, (my translation
from Czech).

74 CH. Husband, T. Moring?ublic Spheres and Multiculturalism in Contempor&uyrope,in: Saalovara, 2009,
136.
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impenetrable cleavages between cultures. Accoriir®javoj Zizekwhat we nowadays call
liberal multiculturalism is de facto a conceptuahtradiction. His critique of multiculturalism
is based on a recognition that the majority oféfdd world’ considers tolerance to stand for
an absence of harassment. This understanding exfitadle among different cultures literary
means to maintain a distinguishable distance. €peesentatives of various cultural heritages
are asked to keep the proper distance and notddere and harass each other. Thus, liberal
multicultural society restricts people of differadentities and backgrounds not to come too
close to each othEP. We are encouraged to live in clearly delineatenugs or cultural
communities of codified tradition and be aware ofmg negative side of every social and
cultural exchange. By this negative side is megnbssibility of disintegration of one’s own
local or national cultural framework as well as thgtability of transnational systems (e.g. the
EV).

This social system of fragmented cultural elememés provoked many critical
remarks not just within Europe (e.g. criticism frahe side of Critical Theory/ Frankfurt
School or Phenomenology) but also from the non-evagparts of the world. One of the most
prominent figures who constantly criticized the dajpeid’ cultural tendency of Western
societies, although he firmly supported the reflexiwesternization of India - was
Rabindranath TagoreAs Alaistair Bonnet emphasizes, “[flor Tagoree thevelopment of
alienated, instrumental relations between peopw@ages a hollow cosmopolitanism, in
which people are able to travel extensively; entenimg many different cultures, yet never
experience any vulnerability or desire for genuemehange. ‘Our Knowledge of foreign
people grows insensitive’ [Tagore]™

Similarly, for Zizek,the multicultural agenda perfectly refers to thentemporary
appeal for ‘safe products’. He argues that ther@ gsowing demand for the products which
can actually offer you a product without its subs& This means that you can get the
product without what makes it dangerous - decadfeid coffee, beer without alcohol,
chocolate without sugar, etc. Following this argameZizek considers the notion of
multiculturalism being one of these products. Tippeal for tolerance of the ‘Other’ is
‘commodified’ the same way as a coffee for exampli&ewise, what the Europeans in

particular and the Westerners in general recogaiea cultural alterity is de facto the

17 Slavoj Zizek,The Future of Europe
http://www.youtube.com/view_play_list?p=031DE139CEE38&search_query=slavoj+zizek+The+Future+of
+Europe.

176 Alaistair BonnetRethinking Asia/ Multiplying modernitin: Delanty (ed.) 280.
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‘decaffeinated Othet’’. This is the ‘Other’ deprived of any dangerous poment which
might interfere and penetrate one’s own identitsggdding on such an understanding, we can
conclude that liberal multicultural model of sogies apparently unable to provide an
inspiration in the recent stage of Europe. If thedpean integration is seen to be just another
continuation or even a reinforcement of the multical strategies, the united Europe would
be nothing more than a transition of the natiomestationality of identity-building to the
higher level of socio-political organization andsagh only the reinforcement of the tension
between the ‘West versus the Rest’. The Europeagration would thus lack its legitimacy
due to the multiplying of inefficient policies. Midulturalism does not offer anything else
than an international federation of tolerating erdt communities. Moreover, it is the concept
of legalized indifference towards otherness (besaws its institutional guarantee).
Neighboring cultural identity in not treated aseflexive challenge but as (if ever overlaps
such a horizon) potential threat. The multiculturaddel misses the analysis of phenomenon
of cross-cultural interpretation and the impact obglazation.

Accordingly, the multiculturalists’ argument suptsothe state of fragmented entropy,
which corresponds to the utopia of mythical coundfy Arcadia - an imaginary idyllic
paradise inhabited by unspoiled shepherds and idedcby Virgil as a land lacking all
conflicts and changé®. This pastoral idea of an eternal harmony withurethas been
postulated in many elaborations stretching frompibetry to the affluent literature of political
utopias. Aside from a number of different romardlaborations, demand for Arcadia was
profoundly scrutinized bymmanuel Kantin his book ‘Idea for a Universal History with a
Cosmopolitan Purposg®. Kant criticizes this Arcadic concept of static ifiohl order,
resolutely. According to him “in an Arcadic bucolite, all talents - if stayed in an entire
congruence, restrained and in reciprocal love - lvdee hidden once for all in their
rudiments. Then good-natured as their sheep whedlirfg, people would hardly give more
sense to their existence than could do their asirti&l Noble savages inhabiting the pastoral
idyllic world, according to Kant, would be deprivetlany meaning of their life courses, their

lives would be experienced the similar unreflectvay as in the case of their animals.

17 Slavoj Zizek,The Future of Europe
http://www.youtube.com/view_play_list?p=031DE139CEE38&search_query=slavoj+zizek+The+Future+of
+Europe, last visited on April 5, 2009.

18 virgil, Eclogueshttp://classics.mit.edu/Virgil/eclogue.html

19 Immanuel Kant|dee zu einer allgemeinen Geschichte in wietibrlicher Absicht 1784 in:Kant: Political
Writings edited by Hans Reiss.

180 |mmanuel Kant quoted in: Ralf Dahrendddew Beginning of History/From the Fall of the Walthe War

in Iraq, 73 (my translation).
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Following further his argument, any development iges only by facing the obstacles and
challenges. It is only through the dialectic ofaganisms, the reciprocal interactions and the
mutual exchanges that cultures develop and nostpefant’s conclusion is that human kind
should preferably avoid any form of Arcadic ideafsfact, the course of history has showed
that the idea of Arcadia often leads to authoaiasystems of tyranny and terror.

Instead of the multicultural strategy of dealinghwihe ‘Other’ based on the mutual
pact of non-interference, there is a need for muwolstic approach in which the self-
referentiality will not be the fundamental presugiion. In the discourse on European
cosmopolitanism “there are no authoritative defom$ of what constitute the ‘we’ of the
political community and also there is no clear nigifin of who the ‘Other is®®'. European
cosmopolitanism has an ambition to step beyondcthmular self-referential structure of

symbolic order.

In order to adequately introduce a cosmopolitarcalisse, it is worthwhile to
demonstrate a counter-account to multicultural adegy. In the following chapter, | argue
that any cultural claim is derived from an overlaygp discursive violence of initially

authentic situation of heterodoxy, plurality ofrss, interpretations and problematizations.

5.2. Fluidity of Tensions

An anti-entropy argument

“European societies are becoming more and more
mixed as a result of a common currency, migration,
tourism, transversal web of cheap airlines, and the
common feeling of inhabiting the world risk society.”

Beck and Delanty, Europe from a cosmopolitan

perspective, 12

Nowadays, taking the general crisis of represesmtageriously - which is taking into account
the presence of power in any established narrategardless its objective claims and

emancipating motives — it is unavoidable to usgeaealogical approachAccording to

81 Ulrich Beck and Gerard Delantiurope from a cosmopolitan perspecti¢.
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Michel Foucault, genealogy destabilizes “a tyranofy ubiquitous discourses and its
hierarchies”. Genealogy is a will to point out bistal struggles when one dominating
paradigm ('épistémes’) subjugates and thus disfigmlbther types of knowledge. It is a
rehabilitation, “digging a knowledge out of the dgrthe particular knowledge silenced by an
unitary discourse. Genealogy is a “stage desighebattle of individual knowledges against
the consequences of science discourse’s dominféfrducault in a sublime line of thoughts
demonstrates that an heterodoxy of narratives pulseler every essentialized and firmly
established notion of social community and cultudaintity: the Orient, the Occident, the
East, the West, Europe, the developed and devejapuilizations, societies and cultures as
well as any ‘authentic and cultivated’ personabhiutg.

However, a genealogical disorganization of giversdmot aim to end up in any
postmodern melangé. The tradition of relativism edied in Foucaultian genealogy denies
all eulogies of indifference, vacuum and ‘anythigges’ rhetoric. It rather expresses the
acknowledgment of the political, economic, socrad @ultural essential interconnectivity and

interdependency. As Richard Rorty pointed out:

,Relativism is the view that every belief on a certain topic, or perhaps about any
topic, is as good as every other. No one holds this view [...]. The philosophers who
get called ‘relativist’ are those who say that the grounds for choosing between such
opinions are less algorithmic than they had been thought [...]. Our culture, or

purpose, or institutions cannot be supported except conversationally.”18

Thus, collective cultural identities and social e seem not to be clearly delineable wholes,
separate entities which are bounded, distinct atenally homogenous. “Cultural forms and
social practices are both interconnected and datesdi in those interconnections. There are
no entities that are not hybrid, that are not akvaryd already hybrid:® An origin of cultural
patterns is not the kind of thing to which puriggpens easily, reversely, there can be found a
substantial heterodoxy, cross-cultural contamimatimorrowings and learnings, “hybridity,
creolization, cross-fertilization, globalization carentangled modernities, cultural trade,

diasporas, translations, cultural diffusions, sgs#s, adaptation$® behind assertive claims

182 Michel FoucaultSociety Must Be Defende2b-28, (my translation from Czech).

183 Richard Rorty quoted in: Ernesto Laclau, Chantallife, Post-Marxism without apologieg4. My italics.

184 Gurminder K. Bhambraylultiple Modernities or Global Interconnections: derstanding the global post the
colonial, 59.

18 Gerard DelantyCivilizational constellations and European modeynigconsideredin: Delanty (ed.), 45.
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of every culture. The proliferation of cultural éntonnectedness stands firm against the
modern claims for self-assertion. Very often, italnost impossible to delineate ethnic,
cultural and linguistic cleavages among differenimmunities because of the fact that
societies and cultures have been exchanging theitupts since ancient timé8 ,We should
view human cultures as constant creations, reormstiand negotiations of imaginary
boundaries between ,we* and the ,other(¥Y.Europe has been considered a melting pot of
cultures and societies at least since the eightemaritury. Thus, Herder praised European
spirit for being extremely developed due to its rappation of many various impulses. He
wrote that “[ijn no part of the world the peoplesvie mixed in such a large proportion [...], a
melting without which the Europe’s general spitAllgemeingeist] would not have been
aroused.*®® In this line of thoughts, it is an inaugural hetgeneity which is the substantial
European trait. Concurrently with Herder, Nietzsclobaracterized the European
distinctiveness in terms of a fruitful mixture. “Neer God nor nation but modern
homelessness and permanent exile shape the ‘gomgbdan’, who, because he has grown
within Christendom has grown out of it. “We, thenigless [...] are by race and descent all
too mixed and therefore not inclined to participate[...] self-adoration of race and its
prostitution (Unzucht).”*8°

The opponents of the cultural fluidity argument Vabclaim that blending the cultures
only brings the confusions and consequently a sthgeaomy. According to this conservative
point of view, any trans-cultural hybridity neceslyacauses a social and political instability.
They rather see the idea of multiculturalism asasait origin, where particular cultures are
isolated by clear boundaries and located in théeptive frameworks. Besides the fact that
such a notion lacks any academic integrity, it atsmtrasts with another conceptual
framework when elaborating on cultures and idesditiA distinction of internal and external
reflection of culture and identity is mostly psy&igical, however, it has the significant
consequences in the other fields, too. There amgatgins where is principally more
stimulating to elaborate instead of 1/'Other’ digtiion rather on a difference between identity
self-perceived and identity reflected by othersaAgrom the notion of multicultural mosaic,

there is an attempt to overcome this later diffeeerA cleavage between essentialized

18 |ndian culture in particular represents theseadiffies when standing for the indistinguishablenbination

of different religious, linguistic, ethnic and patal narratives.

187 Seyla BenhabibiThe Claims of Culture: Equality and Diversity irettslobal Era, 8.

188 Johann Gottfried Herder quoted in: Heidrun FrieBeyope’s Otherness: cosmopolitanism and the
construction of cultural unitiesn; Delanty (ed.), 246.

189 Friedrich Nietzsche quoted in: Heidrun FrieBarope’s Otherness: cosmopolitanism and the constm of
cultural unities in: Delanty (ed.), 247.
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internal identity and its external recognition,ititeansparent difference, is considered to be a
part of psychological pathology.

As far as extremities are not concerned, a comntatiegy is to keep the most
possible balance between internal and externaltitgerhis means on the one hand, to
realize a fundamental openness and fluidity of eliesen the other hand to reflect various
distortions of external (often entirely imaginanjiews. Besides the discourse on personal
integration, the externally creatéd (by combining of the imagination and observations)
identities and sometimes even identities unavoidgiescribed by dominating powers
(colonial empire, state majority, prevailing retigi mainstream lifestyle, dominating
tradition, etc.) can significantly contribute tcetkelf-reflection of subalterii®. As Amartya
Sen pointed out “the self-image (or ‘internal idees’) of Indians have been much affected
by colonialism over the past centuries and araignfted — both collaterally and dialectically
— by the impact of outside imagery (what we may &adternal identity’).”% There is a
principal distortion of identity view implied by ¢éhexternal position. Due to such a
perspective, we tend to emphasize the differenogsg(ned or invented). Thus, this argument
suggests that the external perspective has innfiice in common with the production of
contrasting figure inside the representing cultiire West) than with the actual culture of
intended description (India, Orient, Eastern Eurdskans, Russia, etc).

Apparently, dialectic of internal and external itn is misguided when
complementary parts (patterns) become substantjabsitions. As history shows, this was
not just the case of considering the ‘Other’ bydragnic civilization but also a moment in
the post-colonial and post-oriental emancipatiohusl essentializing the ‘Other’ persists
even in the age of the ‘the general crisis of re@néation’. Nowadays, this stereotypical
essentialization is often acquired when describiigstern civilization’, too. Although Said
warned that an answer to Orientalism can not befamy of Occidentalismneither he nor
his followers®® paid enough attention to the reductive essendidin of ‘Western
civilization’.

However, there have been several authors who ssktiethis problemafit!. An

10 gee chapter Residually Indigenous.

191 Subversive and alternative populations. This tes first used by Antonio Gramsci. “Subaltern peason
without lines of social mobility.” SpivalkCan the Subaltern Spegk?8. In this particular context, | use the term
for referring to the members of ‘weak cultures’ wahiidentity was invented, imposed and reflected
predominantly by the agency of dominant hegemouliiies.

192 Amartya SenThe Argumentative Indiari39.

193 e g. Martin Bernal, Samir Amin, Paul Bairoch, $tanos, Erich Wolf, James Blaut, Jack Goody, etc.

19 Amartya Sen, Maria Todorova, Jacques Derrida,dplzizek, etc.
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allegedly sharp and sedimentary contrast betweenbthary opposition of Occident and
Orient has been recently challenged by many digistgd scholars of post-colonial and
oriental studies. For example, the historian Mafadorova in her book on Western
representation of South-East Europe wrote: ,Bytirgagainst a stereotype produced in the
West, | do not wish to create a counter-stereotypéhe West, to commit the fallacy of
‘Occidentalism™®°. Todorova is fully aware of a danger of intelledtanterprise scrutinizing
the hegemonic role of the Western world. This gmtee almost irresistibly tempts to some
moralization. The risk of such a moral judgmentaly articulated by German skeptical
philosopher, Odo Marquard. He claims that by beogntine consciousness of the others, the
need to have own consciousness usually vanishe$° tt is a rather asymmetrical but still
reciprocal interaction between a dominating andnssbive or suppressed cultural sphere
which is in the centre of Todorova’'s research. T¢iwing quotation aptly expresses her
position: “There was no common Western stereotypéhe Balkans [South-East Europe,
m.s.]. To declare this is not to say that thereewey common stereotypes but that there was
no common West:®’

Interestingly enough, there has been broad a isntiof post-colonial and Oriental
studies presented among politicians, religiousesgmtatives and scholars. They have argued
that a deconstructive reflection of the West is enagl means of western knowledge itself and
as such it cannot be considered valid and releyanartya Sen recognizes this argument as a
“dual role of the West”, when “the colonial metrdigare supplying ideas and ammunition to
post-colonial intellectuals to attack the influemdehe colonial metropoli$®®. Mostly, such a
critigue comes from a milieu of anti-West fundanadéism where “it has become quite
common to cite the foreign origin of an idea oralition as an argument against its d3e”

Thus, we can witness that in the conceptual framleved substantial cultural and
societal fluidity, we encounter controversies amghstons. There are those who have
acknowledged that the particular opposition of Wdlial/ an ‘Other’ is instable, fluid and
elusive-like just in order to challenge the uniarslominion and the applicability of
hegemonic strong cultures/societies. According hent, any cultural representations of
dominated oriental identities of historically exd&d others need to be deconstructed.

However, their deconstruction is focused only o @omplementary side of this binary

19 Maria Todorovalmagining BalkanslX.

1% 5ee: Odo Marquardrarewell to Matters of Principle
197 Maria Todorovalmagining Balkans]15.

19 Amartya SenThe Argumentative Indiari,33.

199 |pid, 130.
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opposition. Surprisingly enough, their analysis hat address a firm category of the West.
Moreover, they even seem to enforce the reificatiamd essentializations of Western
civilization.

On the other hand, the argument on substantiabralltfluidity is interpreted in
emancipative terms of subversion and elusive teriden“Culture is never just a matter of
ownership, of borrowing and lending with absolutebirs and creditors, but rather of
appropriations, common experiences, and interdepenels of all kinds among different
cultures.®® The substantial element of incertitude and indeitecy of cultural content as
well as constant cycles of exclusions, distanegsatriations and naturalizations provides any
subaltern with an emancipation potential to dest@bhegemonic constructions. As Lyotard
pointed out “[e]mancipation depends on the pergemaf dissensus, that is, on a permanent
crisis in representation, on ‘even greater awaerdsthe contingent and localized — the
unstable — nature of all norms for representing wmld.”** In the similar line of
problematization, when still in the multiculturaramework, Spivak expressed very
pessimistic account. She concluded that it is alnmgossible for the 'Other’ to speak, to be
heart and listene®f? However, despite Spivak’s reluctance, a recerthpmern era of cross-
cultural and transnational hybridization has enagad a more enthusiastic account on the
capability of the ‘Other’ to speak. Thus Robin Cohenhile speaking about an emancipative
potential of creolization of the societies, inawggas the realm of elusive power which

provides subalterns with an instrument of politi@atl socio-cultural recognition.

“I argue that elusive power and creolization have become implicitly seditious
concepts and modes of social conduct — challenging primordial versions of race
and ethnicity, territorial and language-based notions of nationalism and
fundamentalist versions of religion. More ambitiously, 1 argue that much
traditional social and political theory needs to be recast for we can no longer
assume the stability and continuing force of the ethnic segments that supposedly

make up nation-states."20

It is exactly this elusive world diagnosed by Cohehere European integration is recently

20 Edward SaidResistance, Opposition and Representa@n,

201 jJean-Francois Lyotard quoted in: GibsonPaAstmodernity, Ethnics and the Nq\é8.

202 Gayatri Chakravorty SpivakGan the Subaltern Speak?

23 Robin Cohen, paper given at the confere@tgfting Politics: Transnationalism, Power and Rigk,
Groningen, March, 200&uttp://www.rug.nl/filosofie/faculteit/vakgroepen/ghiftingPolitics. pdf
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taking place. Although announced and slowly becgmiecognized, this world of cross-
cultural experiences and practices lacks a subatamstitutional framework. It is here where
a cosmopolitan perspective has potential to prowile inventive suggestions. In the further
chapter, what | call liberal cosmopolitanism wik lanalyzed as an attempt to address the
problems linked with the cross-cultural and hylmiltumstances of contemporary societies in

the era of global interconnectivity.

5.3. Liberal Cosmopolitan
Rahi agl (the path of reason)

“Where the mind is without fear and head is held high;
Where the knowledge is free;

Where the world has not been broken up into
fragments by narrow domestic walls;

Where the clear stream of reason has not lost its way
into the dreary desert sand of dead habit;

into that heaven of freedom, my father, let my country
awake.”

Rabindranath Tagore, The Religion of the Man.

In fact, an isolation and protective framework ahe most elaborated topics in the
contemporary version of multiculturalism which Seyenhabib aptly and critically called a
mosaic multiculturalism “The mosaic multiculturalisms wrong, empirically as well as
normatively, [...] the intercultural justice betweboman groups should be defended in the
name ofjustice and freedorand not of an elusive preservation of cultur@élt is already in

fin de sieclewhen a demand for liberal cosmopolitanism appearesbcial theory. Emile
Durkheim’s concept of “world patriotism” includesaal order in which “societies can have
their pride, not in being the greatest or the weedt, but in being the most just, the best
organized and in possessing the best moral cotistittf> Following this line of thoughts,

we can suggest that every transnational politicaleio based on the concept of mosaic

204 seyla BenhabibThe Claims of culture: Equality and Diversity iretBlobal Era,7-8.
205 Emile Durkheim quoted in: Fine, RosmopolitanismiX.
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multiculturalism is necessarily fragmented andabtt and as such lacks legitimacy in the
recent global era. Instead of forming the mosaicsenm out of different cultures, the

transnational cultural politics should concentratethe regulative ideas of justice, freedom
and dialogical reasoning. Multiculturalism shoulthrel for a stubborn humanism and
promote a cosmopolitan understanding of inclusioniversal equality of opportunities,

democrac$’®, rule of law, justification of heterodoxy, tole@® respectful dissent and open
and unrestrained mobility drives for all.

In this regard, Seyla Benhabib articulates “thednfee theimpartial institutions™°".
The impartial institutions in a transnational eowiment are supposed to dguidistantfrom
all specific national interests as well as from ditleers transnational political and economic
lobbies. The only political rationality they suppo® be guided by is a creation of the legal
framework of cosmopolitan liberal order.

It is likely that somebody can find an internal fimh in such a request. How could
any liberal project have confidence in a stratefyawo institution building? Conversely,
liberalism has seemed to find its political intéresthe reverse project of the disintegration of
state bureaucratic institutions. However, socidldaaty which has established and kept
together most of the social orders has always redwome institutions in order to avoid a
risk of anomy. Thus, “under specific circumstancgben a risk of anomy is growing, the
most important task of liberals is to build somstitutions.”*®

Nevertheless, the question then is how to deal thighparticular universalistic claims
in a pluralistic environment? Recently, when deraogrand rule of law are denounced rather
as the neo-imperialistic values of European and hgae origin, it is difficult to think about
any universal regulative idea that all nations atithics would accept. In some parts of the
world, mere identification of Western connectiofisio idea could be enough to damn it (still
or even more than ever). Among others, this iscise of Human Rights Charter which since
September 2001 has been associated exclusively Wgktern civilization interests. Its
defense embedded in the moral missioebrge W. Busko combat evil caused definite lost
of its global credit and legitimacy. Every defem§eHuman rights was since then equated to

‘war on terror’. Some authors have focused onghift while elaborating on the “ideology of

208 As Gorand Therborn stated, the European Uniongslitical entity which has established democrasyits
crucial integrative principle. ,This was the fitéihe ever that democracy was made a sine qua nalification
for membership of an inter-state organizaticd®drand Theborn, Post-Western Europe and the plasis in:
Delanty (ed.), 25.

27 seyla BenhabibiThe Claims of culture:Equality and Diversity in tBéobal Era,8.

208 Ralf DahrendorfNew Beginning of History/From the Fall of the Wallthe War in Iraq61.
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human rights®®.

Accordingly, it is one version of Kant’'s moral inpéve which could provide some
guidance here: “Act only according to that maximewdby you can at the same time will that
it should become a universal & Act according to the rules of your action coulel b
simultaneously recognized as an universal law. Wtlany hesitation, we need to admit that
there are significant objections made against lsamthical formalism, criticizing the
imperative for its incompetence to engage with ghactical matters of ordinary life. Thus,

Slavoj Zizelspeaks about ‘the pseudohegelian critique’:

“The moral law does not say to me, what is my duty, only thing it says to me is
that I should execute my duty. It is impossible to derive the particular norms,
which I should follow in actual situation, from moral law itself. That means, the
subject himself has to take responsibility for “translation” of abstract order of the

moral law to the series of particular demands.”2!!

However, to my mind, we could still address a thepgovoking fruitful connection between
Kant's moral imperative and the recent Europeammop®litan imagination. This rather
formal and constitutional-like postulate boundsicart and behaviors with far reaching
consequences. “This is a cosmopolitan meaningttaamrding to the way that our conduct
could be considered as the principle of cosmopolitaciety promoting a common la##?
The humanistic prescriptive point, despite the eorgorary multiculturalism, is to scrutiny
the ideas and cultural patterns regardless thagmorConsequently, the ultimate purpose of
the promotion of multiculturalism is cosmopolitamceety in which all people are citizens of
one common world. The spacious and absorptive ade@smopolitan order is a profound

foundation of any other version of multiculturalism

299 Costas Douzinas quoted in Robert Fi@esmopolitanism and Human Rights: Radicalism inb@ld\ge 9.
2% mmanuel KantGroundwork of the Metaphysic of MoraB0.

Ziglavoj Zizek,Kant and Sade: The Ideal Couple

http://www.egs.edu/faculty/zizek/zizelkant]and 1sade the lideal ] couple.htm| downloaded on March 4,
2007.

212 Ralf DahrendorfNew Beginning of History/From the Fall of the Wallthe War in Iraq297.
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5.4. Otherness at Work: Multilateral Europe

“Anti-Semitism, imperialism and totalitarianism have
demonstrated that human dignity needs a new guarantee
which can be found only in a new political principle, a new
law on earth, whose validity this time must comprehend the
whole of humanity.”

Hannah Arendt, The Origins of Totalitarianism, ix

On the one hand, there are arguments of those laho that a justification of European unity
should not lean just on an economic cooperatiomkebdrade and a financial agenda. On the
other hand, even the same proponents of broaderet@nomic integration are hesitant about
a particular form of a common European heritage idedtity. One of their most frequent
guestions concentrated on the problem to whichnéxdees Europe need some social and
cultural integration, and to which extent we cobéhefit from such integration?

If the topic of socio-cultural integration is geally justified then subsequent
guestions arise immediately. Which form of the pltzed integration should be chosen;
which regulative pattern should be followed? Itnere than clear that if the European
integration is seen to be just another continuativeven a reinforcement of the tension of
‘the West versus the rest’, and the united Europeldvbe nothing more than the transition of
the nation-state rationality of an identity-buildirto the higher level of socio-political
organization, the European integration would ent&ua crisis of legitimacy due to the
redundant multiplying of inefficient policiés.

To my mind, a common European culture does notssec#y need to represent a
specific reference to common European identity. fiteene of European culture and identity
could be plausibly linked only with some referentte common concerns, common
problematics and common modes of communicatiomloéts not require a ready-to-install

program of cultural strategy composing and diffgriturope from its alternatives. Reversely,

23 The parallel to the Occam'’s razor principle is aent.
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the European Union project could be understoodattenof an open and inclusive endeavor.
Beck and Delanty noticed that up to current perittte European polity has often been
described as a reflexive form of integratidh’’ a reflexive form in terms of having a
potential for rethinking the inherited prejudicasdasystems of exclusion. Nevertheless, the
fact is that the European integration has giveropera clearer cultural and political identity.
It was the first attempt (however not the only oteegive expressions to an hermeneutical
culture of critique and reflection. Europeanizatibas led to a generous Europe or to a
common political project (and not homogenous Euyopee resulting uncertainty of what
Europe might stand for, may be seen less as adfigmisis than as an expression of a
guestioning attitude and a more critical kind df-saderstanding.

Subsequently, the project of the European Uniondmambition to open up a new
chapter of political architecture. In this postaelhtarchitecture, there would be no longer
meaningful to rely on the heritage of internal Epean delineations created by hegemonic
power relations. The contemporary negation of liokguropean ontology has also brought
about a problematization of external European lrsrda order to address these questions of
external and internal European delineations in a&sistent way, the discourse on
cosmopolitan Europe emerged. This particular dissmuepresents a new approach not mere
by considering Europe as the whole, but also byaapropriation of continual and
augmentative inclusive strategy. “Cosmopolitans thet human kind to the fore, instead of
categories of people/groups and declare solidavitii other people despite differences in
nationality, cultures, or lifestyles*® Thus, the cosmopolitan discourse does not insiwlits
of humanity between bounded community and extdrgaies.

A cosmopolitan Europe is not just descriptive bisbanormative and transformative
concept. It is a complex set of debates and prodizations which try to address the issue of
universal inclusion from various - political, culéd, social, legal, economic, etc - angles.
According to Vertovec and Cohércosmopolitanism can be viewed or invoked as: (a) a
socio-cultural condition; (b) a kind of philosoplof world-view; (c) a political project
towards building transnational institutions; (d)palitical project for recognizing multiple
identities; (e) an attitudinal or dispositional eariation; and/or (f) a mode of practice or
competence®® It builds upon a sober and disenchanted recognitid unconscious

dispositions of modernity, when the outcomes ofogean Enlightenment turned into a path

214 Ulrich Beck and Gerard Delantigurope from a cosmopolitan perspectiire Delanty (ed), 12.
25 Florian PichlerCosmopolitan Europe: views and identitids,
2% steven Vertovec and Robin Coh@unceiving Cosmopolitanism: Theory, Context, arackce,1-22.
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of the shocking historical events. The consequeatsesch a recognition include the constant
discovering of foreign elements inside one’s owdiviiduality as well as the different within
the identical. In general, this tradition invites discover a subversive element inside one’s
own identity. Cosmopolitanism entails a constamtacity to (re-)view oneself from the eyes
of the other. Thus, any inclusion of the ‘Other’ asLeitmotiv for the socio-cultural
integration of Europe answers not just very seresissue of the treatment of the ‘Other’ both
within and among the nation-states, moreover, iticatly questions the heritage of the
European delineations (internal and external) entithnsnational level.

Consequently, cosmopolitan imagination is undestas an impetus for societal
transformation which refers to the absence of soaltural closure: “The European project
lacks closure®'”. Cosmopolitan outlook comprises “a global sense, sense of
boundarylessness, an everyday, historically atedtraflexive awareness of ambivalences in a
milieu of blurring differentiations and cultural mivadictions. It reveals [...] the possibility of
shaping one’s life under conditions of cultural mie.”?*® This kind of subjectivity emerging
today in integrating Europe can be termed cosmtgotiue to its open ended nature and the
fact that it is not underpinned by a substantiventdy such as ‘people’ but multiplicity of
identities and projects. “Cosmopolitan Europe iEumope the last really effective utopia. It is
about something completely new in the history ahhuity, namely the projected image of a
state structure which makes its foundation thegeition of cultural otherness*® Looking
back into European history, cosmopolitan imagimatsoggests that the common European
cultural policy could only be founded on a mul@el recognition of otherness. Precisely
what is meant is a cosmopolitan inclusion in thmeaf the respect to social, political and
cultural otherness. Cosmopolitan multi-centeredetpccould then be a proper normative
principle of social and cultural integration.

In parallel with the emergence of the discourse'Eastern Europe’, the universal
declaration of rights of Man could be also datedkbt eighteenth centuf¥. As in the
former case, “the rights of man presupposed all mearof exclusions and silencés"
bounded community and external figures. On thehamal, we could picture the discourse on
human right as the failure that did not succesgfidkist to become another side of power.

However, the rights of man “also provided the ursedistic framework within which

27 Gerard DelantyThe Idea of Post-West Eurofe,

8 Ulrich Beck,Cosmopolitan Vision3.

29 YIrich Beck, Edgar Grand€osmopolitan Europ&76.

220 5ee Robert Fin&osmopolitanism

221 Robert FineCosmopolitanism and Human Rights: Radicalism in@b@&l Age,10.
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struggles for inclusion could take plaé® The demand of Enlightenment for universality of
rights was thus a twofold process, exclu§ivand inclusive at the same time, due to a limited
political imagination of national self-determinatidrameworks. Nevertheless, seen from a
normative perspective, the right of every individta belong to humanity should not be
guaranteed or mediated by particular political,tumall or religious communities but by a
common cosmopolitan project. According to Hegehtenan being counts as such because he
is a human being, not because he is a Jew, CatRotitestant, German, ltalian, efé*What

is proposed here is a universalistic extensiomefrights of man beyond the particularities of
the nation-state, the federal and the transnaticesgrvoir of belonging (of Western and

Eastern Europe, for example).

“The credo of the new cosmopolitanism is that the universalistic character of the
idea of right, once swamped by the self-assertion of one nation against another, is
best suited to the identity of world citizens and not to that of citizens of one state

against another.”?%

The juridical concept of the rights of man incaigtes a demand for a multilateral cultural
representation and a tolerant ethical treatmente“@osmopolitan imagination constructs a
world order in which the idea of human rights is gperative principle of justicé®® The
juridical embedment of this cosmopolitan demandrgui@es its binding and enforceable
character. However, the daunting problem liessrciltural and ethical dimensions. It is not
evident that the mere proliferation of law wouldnigr more emancipation and freeddm
Accordingly, Robert Fine speaks of “the cultureHofman Rights®®,

In Kant's formulation: “The law of cosmopolitanismmust be restricted to the
conditions of universal hospitality®® The consequences of the duty (devoir) of hospitali

and the right (droit) to hospitality include theognition and the respect of the ‘Other’ within

222 Robert FineCosmopolitanism and Human Rights: Radicalism in@b@l Age,10.

22 gee chapter: | as not You: Enlightened Consciousce

224 Hegel quoted in: Robert Fin€psmopolitanism and Human Rights: Radicalism inl@& Age,10.

225 Robert FineCosmopolitanismg.

226 Robert FineCosmopolitanism and Human Rights: Radicalism ine@b@l Age 8.

227 gee: Ratna Kapuffhe Dark Side of Human Rights: A Postcolonial Réfie. Kapur discuss the human
rights as product of the business transaction. Blae she argues that the human rights were atem afsed
justification of atrocities.

228 Robert FineCosmopolitanismDrawing on the understanding that the tensionsciaghes in the recent
world embrace a substantially cultural character,Human rights could be a new agenda in the vedtdd the
end of ideology and history, only when incorporaitethe cultural discourse.

229 |Immanuel Kant quoted in Derrida,@n Cosmopolitanism and Forgiveness,
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one’s sphere of reference. Thus, in regards togeuitbe former delineations initiated by the
Enlightenment should be reconsidered in terms efitilernal multilateral plurality. In the
core of the cosmopolitan project we can locate matal for a cultivation of ethics of
hospitality. Maurice Blanchot constantly insistéett“l will not speak of the other or about
the other but | will speak [...] to the othéf® Identically, in his lecture on cosmopolitanism,

Jacques Derrida stated:

,Hospitality is culture itself and not simply one ethic among others. Insofar as it
has to do with the ethos, that is, the residence, one’s home, the familiar place of
dwelling, inasmuch as it is a manner of being there, the manner in which we relate
to ourselves and to others, to others as our own or as foreigners, ethics is

hospitality.”23

Ethics is hospitality and hospitality is culturec@drding to the cosmopolitan imagination, the
treating of the ‘Other’ at home, in the (politicédritory of any individual and in its specific
cultural tradition, requires the unconditional ojpgntowards otherness, “an opening and non-
exclusion for which Europe would in someway be oesgble™?2 According to Derrida, such
openess includes the tendency to unconditionalitadi$yy to accommodate and accept the
‘Other’ at home (chez moi, chez nous), to give lmmher a place. Cosmopolitanism is an
initiative, with political and socio-cultural essets, which attempts to dismantle the human
self-identity in favour of a resolute openness taisathe ‘Other’. This would mean that the
self-referrentialitya circular close structure of symbolic order, wontd stay the organizing
principle neither of personal identity nor the secultural community. With the occurrence
of the constitutive ‘Other’ as the impetus for aconstruction of identity, the hegemonic
culture and its hierarchical divisions might be mhggd of its world-constructing power.
“Europe again is asked for to allow for an opencepa space of an active otherness which is
not only marked by the presence of an Other withihpoints towards an otherness already at

work that halts any notion of cultural identity*®

239 Maurice Blanchot quoted in: Andrew Gibs@tgstmodernity, Ethics and the Nové.

%1 jJacques Derrid@n Cosmopolitanism and Forgivene$6;17.

22 pid, 36.

233 Heidrun FrieseEurope’s Otherness: cosmopolitanism and the constm of cultural unitiesin: Delanty
(ed.), 251.
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5.5. From Transnationalism to Cosmopolitanism

“Europe would have to make up its mind [...] so that the long
spun-out comedy of its petty-statism, and its dynastic as well
as its democratic many-willed-ness, might finally be brought
to a close. The time for petty politics is past: the very next
century will bring the struggle for dominion over the world —
the compulsion to great scale politics.”

Nietzsche, Beyond Good and Evil, § 208

It is obvious that a relation between cosmopolganiand transnationalism is not the
symmetric one. Although both are the holistic cqatse the political entities they refer to are
wholes qualitatively different from mere sum of fiigrts; they are not just generalizations and
expositions of the nation-state perspectives - tbeynot represent the same approach.
Transnationalism is usually recognized as a petsfgerestricted to bounded community of
the European Union, lacking the signs of the Eumopé&ansgression. One of the key
objectives transnationalism addresses is a prolofermational tensions. On the other hand,
looking outside Europe, its objective is to provitie European Union with the power of
global governance. To my mind, the internal ancemdl strategies of transnationalism thus
represent different approach of dealing with aatian of plurality of actors. While in the
internal case, the idea is to include all involyedts and provide them with a voice, in the
global politics transnational Europe is expectedjuxtapose the other global actors. In
general, the intrinsic attempt of transnational dpar for equality and inclusion is
accompanied with the exclusion of non-EuropeanmFrthis point of view, mere
transnational unification of Europe in order toaaguire and then systematically retain the
position of the global actors reminds a move fraitical idealism to uncritical positivism.
Conversely, cosmopolitanism represents discourgeotemtially universal inclusion of whole
humanity. The cosmopolitan imagination moves fromatonal, through the transnational to
the human frame of reference. On contrary to tlmsmational perspective, European
cosmopolitan is an open project, which encompaskespotential of transgressing the
European context in time. Thus in the directioncomopolitan imagination, Dominique

Strauss-Kahn, former French finance minister, whaswa head of the European
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Commission’s round table on ‘European model of tmyeent’ emphasized that the
European social model should defend “the dignity adif human beings, not just of
Europeans®®*. By identifying the concept of cosmopolitanism lwithe concept of
transnationalism, a danger that the concept of fi@a cosmopolitanism will not be enough
cosmopolitan in its core and it turns to the adorabf the particular conventional European
notion of belonging emerges. Facing the discurshadlenge of cosmopolitan imagination, it
is more apparent that the European transnationaement keeps intimate connection with
the exclusive nation-states rationality. Howevdr,the European identity would be an
application of the strategies and tendencies wiviete developed in the framework of nation-
state, the question of meaningfulness of such ggraould deserve a serious consideration.
On contrary, Beck and Delanty demand that "the mudedrive to create homogeneous
structures such as territorial states with a uwitstructure is not being replicated on the
European level?®

Therefore, there are good reasons to analyse Eanoposmopolitanism as different to
the transnationalisation of Europe. As some sogiod researches conducted in Europe
suggested®, there are significant differences between peoplep subjectively ascribe
themselves to the European or cosmopolitan ‘Wettzasung’. European cosmopolitatiss
an established category for people who primarilgsoder themselves to be a part of wider
than local, national or European community, but wlbonot necessarily deny significance of
these other levels of belonging. Quite aside frbim denial of more local forms of belonging,
Florian Pichler's research demonstrated that “wiibe respect to the meaning of ‘being
European’ it is striking that cosmopolitans havé erdy developed a stronger but also a more
open European identity (compared to non-cosmom)it¥. There has been recorded
meaningful and argumentative tendency towards tlm®@ean identity among people who
positively referred to the world openness, selfgbematization and loyalty to human kind.
This outcome supports the argument that the Euromsmsmopolitanism is continually
becoming a part of described European reality thiying a mere normative concept.
Reversely, the hypothesis that the transnatiot@gmtion causes collapse of social solidarity

seems to be in need of corrective study.

234 Dominique Strauss-Kahn quoted in: Chris Rumfordi)(€€osmopolitanism and Europ®,

2> Ulrich Beck and Gerard Delantiurope from a cosmopolitan perspectiire Delanty (ed.), 2006, 12.

2% The researches of Florian Pichl€gsmopolitan Europe: views and identitlessed on the data from Euro
barometer 57.2, or Per Gustafsdgre Cosmopolitan, no less lo¢chlased on the data from Statistic Sweden for
example.

Z37 pichler operationalized the cosmopolitan attitaddeeling of closeness to various groups of people

238 Florian PichlerCosmopolitan Europe: views and identiti@s,
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Among the people who acknowledged the affinity ésmopolitanism, a culture is
forged in which the local engages with the glodalis obvious that some individuals
successfully combine local (in terms of bounded mwamities) and cosmopolitan (in terms of
embracing whole humanity) forms of belonging. CGapgently, the affinity to Europe
engaged with the affinity to human kind. Thus, thessearches provide with a contra-
argument opposing those who believe that a trardfeolitical decision making from the
local and nation-state to the European and cosntapdével generally signifies a sacrifice of
a lower level of deciding political entity. Follomg this understanding, one would expect that
bringing a cosmopolitan proposal into play, whideg even beyond the level of transnational
organization, will bring further distance from awdismantling of the local, national and
European identities. However, sociological resesschhow that this argument cannot be
supported by empirical data and that actually {hyeosite is more likely to be the proved. Pet
Gustafson conducted research on the value orientatof the highly mobile Swedish

peoplé*. He discovered that:

“the frequent international travellers generally have more cosmopolitan
orientation than others, but the local ties are not significantly weaker among
frequent travellers than among occasional travellers and non-travellers. [...] In
some respect, notably social networks and associational activities, international
travellers tend in fact to be more involved than non-travellers in all four examined

spheres — locally, regionally, nationally, internationally.”24

Firstly, it is worthwhile to note that the cosmajenh attitude seems to a great extent be a
consequence of intensified international mobilityivels. “Strong relationship between
international travel and cosmopolitan orientaticasnot be explained by underlying socio-
demographic factors. [...] Frequent internationahvel is strongly associated with
cosmopolitan orientations, even when controllingdex, age, birthplace, place of residence,
education, and socio-economic classificati6t. There seems to be no other determinant
variable influencing the relation between interoadil travels and cosmopolitan attitude.
However, the casual direction is not transpareolbar, the intensive international travels

239 per Gustafsorylore Cosmopolitan, No Less Local/The Orientatibiternational Travelers.
249 pid, 25 International long distance work-related travelseveperationalized as 100 km or more during a
normal working month. Non-traveller means persomw whver travelled abroad at work.
241 (1a;
Ibid, 42.
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might be explained by the reference to the cosnitamotosmologies but the inverse tendency
could be possible as well. Cosmopolitan imaginatmight be a reason for tendency to
intensive travelling. Secondly, although obvioudiaving less time for more stable
interactions and involvements, cosmopolitan pespteved to build their social networks and
associational activities more intensively and mdrequently (more personal friends,
socializing with the neighbours, etc.) than people prefer other forms of belongings. In
general, the alleged decline of solidarity bound tluthe transnational uprooting showed to
be contradicted with the empirically grounded obtaBons of cosmopolitan preferences.
“Cosmopolitans have more spatially dispersed saosdkorks than locals#

However, the most crucial outcome of this secorsgaech is, almost identical with
the outcomes of previous research, in the referemt¢be European form of belonging. The
most apparent difference between the internatitmakllers with cosmopolitan imagination
and the non-travellers with reduced sense for othan local forms of belonging was
identified at “the European level, with frequenteimational travellers being considerably
more likely than others to express strong sensketfinging to Europe?*® Thus, the fear
perceived within the EU structures that the cosnitgmosm or the promotion of the
European cosmopolitan identity will lessen alreatbak attachment to European project is
proved by empirical data not to be legitinfate

Drawing on the outcomes of previous sociologicakegches, we can state the actual
problem of European polis is not a lack of intesest the regional and national identities
among the highly mobile and cosmopolitan-attitudmpgle. The serious observation is
required rather among the Europeans with less are nmobility drives. Thus quite
significantly, the underlying reasoning is apparéxsmopolitan compared to transnational
identity is not emerging to replace other kindsdeitity but exists along sides a wide range
of other kinds of identity. It is an attempt to uigaurate the notion of parallel, transversal and

multiplical identity.

Z‘z Per Gustafsoriylore Cosmopolitan, No Less Local/The Orientatibinternational Travelers.39.
Ibid, 46.

244 3ee: Chris Rumfordntroduction,in: Rumford (ed.), 1-15.
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5.6. Farewell to Translatio Imperii

“Europe will become a colloquium where people would learn
to think beyond the framework of empire.”

Peter Sloterdijk, If Europe Awakes, 56.

In his book on the re-establishment of Europeaa molthe global politics, Peter Sloterdijk
demonstrates that a quintessence of Europeanderitee European constitutive element, lies

in the mechanism of transmission the idea of Erfipire

“Europe is a theatre of imperial metamorphosis. The guiding principle of its
political imagination is sui generis a wandering of the soul of Roman Empire upon
the authoritative and historically powerful European nations. Not a few of these
nations confessed in their most successful eras that they are chosen to become a

new incarnation of Roman ideas of a world dominion.”246

The actual and innermost connection between thefean nation-states is explained as a
mimesis and practical engagement in imperial @slitin a sublime line of thought, Sloterdijk
demonstrates that “European is a person engagédeiriransmission of Empiré® The
motive of Empire transmission stroke through theiows important European historical
events. According to him, in modernity a pervergéde of this historical process emerged
when several translating actors occurred at theest@me. A competition between various
territorial or national self-appointed heirs wag tleason for impossibility to unify Europe
under the share motive of an imperial legacy. W thncounter with a theme of Europe in a
situation of a constant bifurcation between an lidga picture of inner imperialistic
coherence and an practical fragmentation of thetifimperial programs. Consequently,
Sloterdijk blames the pluralization of the Europ&aperial programs for causing the political

disasters of the twentieth-century. He terms nagiaites as “monster novo-European empires

*peter Sloterdijkfalls Europa erwacht: Gedanken zum Programm eineitvacht am Ende des Zeitalters
ihrer politischen Absence.

248 peter Sloterdijkif Europe Awakes: Thoughts for the Programme oMtmld Power at the End of the Era of
its Political Absence39 (my translation from Czech).

7 bid, 40.
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which competition implied the catastrophe of Eurap¢he twentieth-century*® There is a

twofold political catastrophe of Europe in the tiweth-century. On the one hand, an internal
collapse and degeneration of European regulatieasidwhich drifted towards the mass
destruction of World Wars as well as to the toéaign political experiments. On the other
hand, the essential socio-cultural and politicahg@ple of Europe was passed along to the
other side of Atlantic Ocean. A constitutive Eurapémythos’ was transferred to and seized
by another political body - the USA. According tmt8rdijk, since the year 1945 Europe has
been dominated by “ideologies of vacuum which aglis escape to the stage of non-

assertivity?*°

and at the same time it has been condemned td'plafe of the colony of its
own utopia®®.

In parallel to Sloterdijk’s analysis, | find an @émhal danger in the tendency to re-
establish a European unity (and its position ofirluential global actor) on the basis of
rethinking its imperial metamorphosis. | agree hyd darge with his premise that a
fragmentation of European continent into the bigtieé of conflicting nation-states brought a
wave of hatred, hostility and all kinds of exclussoand that this situation cumulated in
personal tragedies and political frustrations @& tiventieth-century. However, what strikes
me in his account is his silence about the consempseof European imperialism on the
‘Others’ of non-western territories, his confidenceEurope being chosen for an avant-garde
role to provide the others with a notion of devehgmt and freedom. Although potentially
with the best intensions of universal enlightenmé&nirocentrism - that is the political and
social imperialism and the cultural orientalisnitempted to impose its particular perspective
as some universal norm. What | called Eurocenttiene is an unilateral contract which does
not give almost any voice to the ‘Other’; it coresisl ‘Western Europe’ and its particular
history, politics, social stratification and culidevelopment as the measure of civilization.
At the same time, adherents of this discourse hmeen more than willing to apply this
measure to the global scale. It is also a discoarsan exploitation of the world for the
(Western) European benefit. Eurocentrism is a reddorm of universalism based on the
strategy of overlapping the particularities. A cleat critique of European universal
imperialism is based on the recognition that artyeptcosmopolitan imagination needs to
reconcile the universal and particular in more itaitral terms. A European imagination can

no longer afford to distribute its own point of wi¢o whole human kind. There is more likely

248 peter Sloterdijkif Europe Awakes: Thoughts for the Programme oMtmld Power at the End of the Era of
its Political Absence 43.
249 |bid, 47. Ideology of vacuum is a consequencewbfe being clenched in between the powers of @¢d.
250 [|ai
Ibid, 48.
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an opaque strategy of looking at a European pladeaaEuropean context from the global
perspective, which can legitimate any universalliappility. As Pascal Lamy, the former
European Commissioner for trade emphasized: “Cosfitms may simply be about thinking
globally and acting locally®®* This particular tendency corresponds to challemgdmth the
“methodological approach to understanding the warld its normative approach to changing
the world.®® In this moment, we encounter a world where suébrm of universalism is
loosing its legitimacy and this particular formwfiversalism is more and more inadmissible
for any further legitimize political imagination. eMertheless, Eurocentrism can no longer
either simply be willed into being or willed awa@n the one hand, a point that European
imperialism needs to be deconstructed and deleggunis not hard to grasp. One the other
hand, we should be aware of the danger of its cepi@nt by some vacuum ideology in which
the highest political virtues would be the laclattitudes towards global processes.

An integrated Europe could not anymore turn to & mempire, the Empire in the
period of globalization. It is partly due to itsghcolonial heritage of shame and failure linked
with European enterprises outside the Continerttal®o due to its internal reasons why the
European Union deliberately expanded to the eadégritories. The very same territories,
which were orientalized by the project of Enlighteant, were currently incorporated into the
extended European identity. Europe is re-emergimgnfthe shadow of the West.
“Cosmopolitanism is emerging on the global stage aasiew stage of post-Western
development®?3 Even if the proponents of ‘stronger Europe’, E@r@s a newly awakened
superpower, would like to continue exclusive game ‘the West and the Rest’, or
additionally to exclude other inhabitants of Westarorld from their discourse, an intrinsic
composition of the political and socio-cultural loaf Europe brings them to the
controversial situation of fundamental inconsistenc

One may wonder whether “the rise of the West [Earop.s.] would thus culminate in
a self-abolishing leap to higher levels of sociajamization.?** On contrary to the old
European imperial tendencies, the discourse on fearo cosmopolitanism highlights the

presupposition that human being can be accuratederstood only if treated as a holistic

1 pascal Lamy, quoted in: Chris Rumford (e@9smopolitanism and Europé. Slavoj Zizek, when referring
to the US foreign policy during Bush presidencgnically claimed an opaque strategy — ‘Think logadict
globally.” See: Slavoj ZizekThe Future of Europe
http://www.youtube.com/view_play_list?p=031DE139CEE38&search_query=slavoj+zizek+The+Future+of
+Europe.

%2 Robert FineCosmopolitanismX.

23 Richard SakwaRussia as Eurasia: An Innate CosmopolitanismpPelanty (ed.), 226.

%4 3.P. ArnasonContested Divergencén: Delanty (ed.), 86.
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subject of universal unity of humankind. This is pa@int which deserves a serious
consideration. The recent European integratiorhen form of the European Union project
might bring the Western (European) identity to abaéeate decision of the self-abolishment.
From the cosmopolitan perspective of the univemsalusion “the West appears less as a
dominant part of the world than as a vehicle otésror principles that follow a global logic
and find their most adequate expression on a glebale.®* This is quite paradoxical
reconciliation between European ideas of imperahglation and cosmopolitanism. Europe
once again turns its attention to the global sdmgehis time its perspective introduces a very
controversial figure. It seems to have initiated Hge of Western civilization epilogue, the
project of the displacement of Western civilizatiom the centre of the globe. This
particular translation-interpretation of Europeaitage has given rise to “the formless and
decentred Empiré®. It is exactly this Empire of cultural polycentriswhich occupies the
postmodern self-reflection of Europe. “If Europekeas up, a pluralism will no more signify
a fancy and modish word by which one can graspy&viag up to ‘unity in diversity’, but on
contrary, an obligatory and active principle of amgation which will guaranty a post-
imperial European form?®’ This would be a cosmopolitan agency of Post-WedEeirope.

In a final chord of this process, a Post-Westermope provides a conceptual
framework for a post-universalistic socief@sthis means for an embodiment of a dialogical
and decentralized version of universalism. The &ors of European world-supremacy
thinking, which can be heard from the side of sgmaponents of transnational European
integratior’>®, might be replaced by a discourse on cosmopofitaoepe which ambition is to

exclude virtually no one.

2% 3 P. ArnasonContested Divergencé: Delanty (ed.),, 85.

2% Gerard DelantyThe Idea of Post-West Europie;, Delanty (ed.), 2006, 1.

*'Bietislav Horyna,Epilogue in: Peter SloterdijkFalls Europa erwacht: Gedanken zum Programm einer
Weltmacht am Ende des Zeitalters ihrer politiscAbsence89.

%8 See: Gerard Delanty and Vivienne Bodpsmopolitanism and Europe: Historical Consideratioand
Contemporary Applications: Rumford (ed.), 19-38.

29 For example precisely expressed by Jurgen Habermas
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6. Conclusion

This exclusive binary mechanism stands beyond thestitution of social solidarity and
cultural identity and seems to have passed the tefsiogical consistency and potential
universal applicability. As | have elaborated imstdissertation, the constitution of Western
civilizational hegemony was accompanied by a canigt@ocess of ‘orientalising othering’.
This process did not only influence the territoreasd populations beyond the European
continent. As | have argued of this orientalisingcdurse can also be found within the
internal European division of ‘Western and Easteanope’. The image of ‘Eastern Europe’
was developed in order to and make visible andreafthis unrivalled source of Western
civilization. This discourse, at least some of fitggments, still seems to be preserved in
contemporary Europe. Larry Wolf's prediction thatt Europe of 1990s Eastern Europe will
continue to occupy an ambiguous space betweensiodwand exclusion, both in economic
affairs and in cultural recognitioff® remains valid even after the last two waves obBaan
Union’s enlargement.

Thus, meanwhile the processes of enlarging anded&sp this idea of a ‘shared
Europe’ — which were processes originally initiatedthe Enlightenment - there is still an
exclusive hostility towards ‘Eastern Europe’ frohetside of ‘Old Europe’. In a turn of the
second millennium, there was the Eurobarometereysrnconducted in which EU citizens
warmly welcomed the idea of a Swiss or Norwegiateasion, but were constantly hesitant or
even negative about the Eastern and Central Eunopmantries® The majority of Western
European society was not in favour to accept aenskbdn of political, economic but more
significantly socio-cultural institutions and Euegm identity to eastern countries. From this
particular perspective, united Europe remains t@aménherently polemical enterprise which
cannot just be overcome by enlargement and theed@gpof the EU structures.

Moreover, regardless the analysis of oriental 9pmg of ‘Eastern Europe’, it was
argued that the theme of ‘Central Europe’ embrag@dar tendencies towards this othering.
The proponents of ‘Central Europe’ took over thesey orientalising tools created by the
Enlightenment in order to substantiate and diffea¢a its population and territories from the

20| arry Wolf, Inventing Eastern Europé,
%1 Eurobarometer, 53:54. For reference, see: Willmthwaite,Europe after the EU enlargemei: Delanty
(ed.).
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more eastern countries. In line with this mechaniéfestern European countries functioned
as a role patterns and those countries to theoédsastern Europe’ as the excluded ‘Other’.

Nevertheless, | am to conclude with a suggestienhdps the cosmopolitan discourse
could help to overcome the inherent European datioe between west and east. | very much
agree with Isin and Turner in the sense that “unlee have a clear view of how other
cultures have experienced globalization prior taderaity we will fall deeply into the trap of
previous forms of orientalism. Any discussion okempolitan citizenship must overcome
orientalism.?®> Cosmopolitan discourse is fundamentally activatgdthe potential for an
universal inclusivity and embracement of the ‘Othétr concentrates on practice of the
constitutive ‘being-othered’ Yeranderund?*® Consequently, to my minthe transgressive
reOrientation of internal European divisions coulik effectively addressed within the
discourse on a cosmopolitan Europe (internal/exaérn

Recently there is a characteristic plurality of iabdheories of the present: late
capitalism, reflexive modernity, second modermiprld risk society, network society, post-
industrial society, post-modernity, globalizatidrgnsnationalism, multiculturalism, multiple
modernities, creolization, hybrid society, new emagheory, etc. Taking the inspiration from
this plurality, 1 claim that a new socio-culturablgy of Europeanization would fail if
constructed in accordance with the theories onioulitiralism, transnationalism or European
universalism. Cosmopolitanism is not just a diaghad the present, diagnosis of what is
happening to us in this specific moment but alsmdformative and prescriptive concept.
Thus, cosmopolitanism is not a matter of coexisgems in multiculturalism, but a project of
universal and reflexive inclusion. Reversely tonsm@ationalism, cosmopolitan discourse is
not predominantly concentrated neither on the cea&ment of the European global agency
nor on a distribution of the (European) belongimgy any given bounded community.
Cosmopolitanism is an open and inclusive proje¢hiwiwhich local affinities engage with
global ones. It is an attempt to inaugurate a motb parallel, transversal and multiplical
identity. Last but not least, the idea of post-Wastcosmopolitan Europe suggests that it is
no longer appropriate to uncritically rely on theritage of Western civilization. An
Inherently polemical understanding of internal Eagan symbolic delineations stands firmly
against the tendency to globally distribute anydpean particularismThe socio-cultural

dynamics of contemporary Europe could be effegtigeiverned only when incorporated to

%2 Engin F. Isin/ Bryan S. Turnedandbook of Citizenship Studiés,
%3 gee: Heidrun FrieseEurope’s Otherness: cosmopolitanism and the constm of cultural unities in:
Delanty (ed.), 245.
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the cosmopolitan perspective.

There are some unambiguous cosmopolitan credentdiién the structures of the
European Union. However, as Chris Rumford statée ‘EU policy-makers almost never
refer to cosmopolitanisnf® Paradoxically enough, current EU representativesiawilling
to recognize a cosmopolitan potential of the EuaopEnion. Nevertheless, the conceptual
framework for a decline of the long-lasting divisiof Europe would require a more concise
and more elaborated practice of an implementatiotiné European Union policiel order
to overcome the internal European orientalism, shreictures of the European Union would

need to recognize the regulative idea of cosmapokiurope.

%4 Chris Rumford, Introduction, in: Rumford (ed.)63-
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